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THE EXCAVATIONS OF HOREKAVANK

by Samvel Ayvazian & Gagik Sargissian

Between 22 July and 12 August 2012, excavations
and cleaning work were carried out in the monastic
complex of Horekavank at the request of the
Department of Tourism and Preservation of Historical
Environment at the Government of the Republic of
Mountainous Karabakh. The expedition, which includ-
ed architect Samvel Ayvazian, was headed by archae-
ologist Gagik Sargissian. In order to measure the
church in detail and work out a restoration project for
it, we cleared the complex and the adjacent buildings
of the richly-overgrown vegetation and removed the
ruins of the church vault, which had partly tumbled
down recently.

A Historical Introduction. Horekavank is situated
on the north-facing side of a wooded mountain slope,
about 5 km south-west of Talish Village, Martakert
District (Metzkoghmank District of the historical
Armenian province of Artsakh), present-day Republic
of Artsakh. There are no trustworthy records regarding
its foundation. The available sources contain refer-
ences to the village of Ureka (or Urekan) once existing
in the neighbourhood of the monastery: thus, Movsés
Dasxurangi mentions “...a certain Step‘annos, the pious
priest of the village of Urekan...”! Presumably,
Horekavank (literally translated as Horek Monastery),
which is the second name of the monument (the first
one was Glkho), derives from the name of this village,
which used to be located in one of the fields of the
present-day village of Talish.?

Urekan, the existence of which dates back to the
Early Middle Ages, is mentioned in a story about the
discovery of the relics of Eliseus the Apostle, the disci-
ple of Thaddeus the Apostle, who had suffered martyr-
dom while preaching Christianity.> According to it, his
bones were found by a group of people, including the
aforementioned Priest Stepannos from the village of
Urekan.*

—_

Movs€s Dasxuranci, The History of the Caucasian Albanians
(London, 1961), 6.
2 Yhywl hwy yYhdwgpmipjulG [A  Corpus
Inscriptions], vol. 5 (Yerevan, 1982), 101.
3 Dasxurandi, ibid.
4 This priest seized his skull and hurried away to his village,
whence it was later transferred “...to the holy monastery of
Nersmihr which is now called Jrvstik...” (Dasxurangi, ibid).
Later the monastery of Jervshtik was also named after Eliseus the
Apostle (Dasxurangi, ibid).

of Armenian

This story contains an indirect reference to a sacred
site once existing in Urekan, and that might be the pre-
sent-day monastic complex of Glkho or Horekavank.
Unfortunately, the excavations have unclosed no traces
of any early medieval building. The sanctuary of the
church of Horekavank is traced back to the 5th century.’

Horekavank is mostly mentioned by Dasxurangi in
connection with the discovery of a relic of the Holy
Cross.® While disseminating enlightenment in Caucasi-
an Albania, Mesrop Mashtots, the inventor of the Ar-
menian alphabet, had a piece of the Holy Cross with
him, but for fear of persecution, he buried it in the
township of Gis in the historical district of Utik. Later,
in the 7th century, a hermit whose name was Israel
learnt its location in a vision and persuaded the bishops
of Caucasian Albania to find it. After its discovery, he
transferred it to Glkho Monastery, which suggests that
it already existed as early as the 7th century.

The oldest preserved buildings of Horekavank trace
back to the 13th century.” According to the dated con-
struction inscriptions of its church and narthex, pre-
served on their entrance tympanums, they were built in
1279 and 1284 respectively. As for the belfry adjoining
the narthex in the west, judging from its composition
and building technique, it traces back to the Late
Middle Ages. The Armenian letter [}, engraved on the
northern pylon of the belfry, suggests that it was erect-
ed in 1551.

In the 17th century, the meliks (princes) Beglarian,
the rulers of Gyulistan, took up residence in the neigh-
bourhood of Horekavank and constructed a huge forti-
fied palace, comprising a wide variety of rooms and
structures, about 60 metres below its central complex,
to the north-west (some of its semi-ruined buildings are
still preserved).

The Beglarians’ family graveyard extends east of
Horekavank. Most presumably, they also carried out
some renovation activities in the monastic buildings,
their traces being still visible on the church and narthex.

The central complex of Horekavank consists of a uni-
nave basilica, a narthex abutting on it in the west and a

5 Uypugywb €., LuinGwjhG Qwpwpwnh yuundwdwpunwpuuyb-
wnwluwl hnipwpdwGitpp [Sh. Mkrtchian, The Historical and
Architectural Monuments of Nagorno Karabakh] (Yerevan,
1985), 73.

6 Dasxurangi, 130-134.

7 Corpus, ibid.
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Horekavank as seen from the north-west and north-east (photos by S.
Ayvazian, 2012)

belfry rising in front of the western entrance of the
narthex. In their vicinity, namely in the west as well as on
lofty mountain slopes in the south and on some lower
ones in the north, building traces are preserved (their out-
lines can only partly be discerned): they were consider-
ably damaged due to the enlargement of the cemetery of
Talish that came into being around the complex (it still
exists nowadays). Opposite the western facade of the
central complex, within about 20 metres, a vaulted guest
house of four rooms stands in a semi-ruined condition: it
dates back to the early 19th century.

The neighbourhood of Horekavank used to be
densely populated. The ruins of Urek (Urekan) Village,
which traces back to the High Middle Ages, are locat-
ed on both sides of a forest way leading from Talish to
the village site of Yeghaker, about 100 to 150 metres
west of the complex. In this part, particularly on the
ground and along the road, the traces and walls of
numerous buildings can be seen together with pottery
pieces.

A cemetery older than that of the Beglarians used to
be situated in the small area in front of the western
facade of the complex. Its eastern and northern extrem-
ities have slided downwards, while the southern sec-
tion is partly covered with earth that has slipped from
the slope.

Horekavank did not have fortified walls.

As reported in the construction inscription carved on
its entrance tympanum, the church of the monastery
was built by Father Hovhannes in 1276, in the days of
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The plan of Horekavank (measurement by S. Ayvazian, 2012)
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The interior of the church (1279) of Horekavank towards the east (photo
by S. Ayvazian, 2012)

Catholicos Stepanos. It represents a uni-nave basilica
which is rectangular outwardly, with a widely-opening
rectangular apse and a double-centred vault which is
unusually high. The width of the sanctuary is smaller
than that of the hall by only 15 to 20 cm. The one-
metre-high bema is covered with earth, with its front
wall apparently erected later. Two lateral stone steps
lead from the hall to the bema. We were amazed at the
height of the western and eastern windows of the church
and at that of the niches in the northern and southern
walls of the bema: their unusual loftiness makes them
totally inaccessible for one standing on the present-day
bema. Below the recess of the northern wall of the
bema, there is another with a finely-dressed front part:
undoubtedly, it traces back to the period between the
18th and 19th centuries. We were even more puzzled at
coming across another detail in the inner composition of
the church: the eastern wall of the bema retains the
traces of two contiguous vaults below each of which an
east-looking window opens. It is beyond doubt that the

sanctuary and bema that have reached our days have
undergone changes so that we do not deal with their pri-
mary structure. The church, which is built with split
stones and mortar, is inwardly plastered.

Eight years after the construction of the church, the
aforementioned ecclesiastical figures also constructed
its narthex (1284), this event being commemorated in
an inscription engraved on its tympanum. Abutting on
the western facade of the church, it is a structure of an
almost square plan, erected with the same building
technique. It has four intersecting arches without a
verdik (an opening in the ceilings of Armenian build-
ings for illumination and smoke removal). Unlike all
other similar monuments, the square in the centre of
the intersecting arches is not surmounted by a rotunda,
and instead, it is covered with a ceiling of a spherical
surface. The criss-cross arches rest not on pilasters but
on built-in-wall capitals that jut out of the upper con-
tours of the walls. The arches are not laid with whole
large blocks of finely-dressed stone, as is the case in
other similar buildings, but are built with the stone
used in the entire monument, being accentuated in the
smooth ceiling surface by 5- to 10-cm lofty cornices
that are made only with plaster in some parts. Given all
this, the impression is that the intersecting arches of the
narthex do not have a constructive function (namely,
the creation of a yerdik and the bearing of a rotunda)
and are only decorative elements.

The narthex floor is entirely covered with clergy-
men’s tombstones, which shows that it also served as a
funerary structure.

The interior of the narthex (1284) of Horekavank towards the north and
its construction inscription (photos by S. Ayvazian, 2012)
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The belfry of Horekavank (photos by S. Ayvazian, 2012)

The belfry, which was constructed later, differs
from both the church and narthex in its building tech-
nique as well as in the colour and dimensions of its
stones. Likewise, the renovated parts of the church and
narthex differ from their original sections. Presumably,
the construction of the bell tower and the repairs of the
church and narthex were carried out simultaneously, in
the times of the meliks Beglarian, between the 18th and
19th centuries, and not in 1551, as might be supposed.
This is also attested by the tiling unclosed from beneath

the earth covering of the roofs of the church and
narthex, which is typical of the times specified.

The belfry was built as abutting on the narthex
facade without junctures. It is a narrow, slender and tall
building alien to the entire monastic complex due to its
composition, colour and structure. It used to be sur-
mounted by a four-pillar rotunda which has not reached
our days. Erected right in front of the narthex entrance,
it touches its wall in its upper section and a juncture is
found only in a small upper part. Because of its vertical
stretch and unsteady foundations, the belfry has slanted,
thus going far from the narthex facade and creating a
wide crack which puts it in an emergency state.

Excavations. The condition of the monastic com-
plex was not enviable before we started the excava-
tions: it was shrouded in big trees and bushes which
made it almost entirely invisible from all directions.
Only its western facade was more or less open although
the bushes growing at the southern extremity of the
open square (35 to 40 sq. metres) in front of it were
thoroughly covered with hanging rags and handker-
chiefs of different colours, size and forms left by pil-
grims, this creating rather a disagreeable scene.
Besides, the area also teemed with the stinking remains
of sacrificed animals and birds. The rosehip trees
growing close to the northern facade of the complex
did not allow us to even approach the wall and photo-
graph the two big cross-stones set in it. There was only
a narrow path around the church by which we could go
round the complex and peer at certain facade sections
through the trees. The roots of two big trees rising near
the southern facade of the church and narthex had
grown into their foundations, while their branches lay
right on their roofs. Considerably huge trees had also
grown on the earth-covered roofs of the narthex and
church: most presumably, the decomposing influence
of their roots hastened the collapse of the church vault.

We started clearing activities by cutting down all the
bushes and small trees in front of the western and north-
ern facades of the complex. The huge trees rising close
to the southern facade were cut down only partly so that
their branches should not fall on the monastic buildings.
We avoided uprooting them as their roots had grown into
the wall and any such action might bring about some
collapse. We also carefully cut down the trees and bush-
es growing on the roof, trying to do so from below, as
much as possible. The stumps were treated with herbi-
cide which impedes the further growth of vegetation.

From among the heaps of ruins accumulated close
to the northern facades of the church and narthex, we
selected the stones that might be used as building mate-
rial and gathered them together at one of the corners of
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The collapsed part of the church of Horekavank (photo by S. Ayvazian,
2012)

the square. As for the earth, it was poured into its north-
ern section, thanks to which, it was widened and
smoothed. In this part we unclosed four hitherto
unknown tombstones, three of which were inscribed:

Uju b mwuyuwG duwpdlng [ wn(E)p Unjutu buy(hu)-
L(muyn)upl, raloU (1692) pyhd:

Transl.: In this grave reposes Bishop Movses. In the
year 1141 (1692).

Inscribed tombstones unclosed during the excavations (photo by S.
Ayvazian, 2012)

Uju t phphd hnnuwwwwmbw G, nhwhp b nubuw-
pul, pulgpGudwyp b JbpdGuduyp, npnid jun/-
Gtidp qny hwiwuwnp h thnng Ybpdh ko, &8 wm()p 3n-
hjwlh, b wju 2hpd)h npoh gniny dkjhp PuwfuwGh, b
qmybjbwg wqqug vhoh, | py(hl) -0/K0- (1730):

Transl.: In this grave reposes... Father Ohan...the son
of Melik Isakhan... in the year 1179 (1730).

Uju t hwlighuin buwjfuwl wnhG, | uw Ep npph

dkhp MEypuph, py(ht) [ (FU-...:
Transl.: In this grave reposes Agha Isaykhan, the son

of Melik Peklar. In the year 12...
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After the trees close to the southern facade had
been removed, the nearby area was partly smoothed
and some cross-stones were unearthed there. We re-
erected a large, sculptured and inscribed tombstone
that had slipped down the slope. Its inscription reads:
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Uju  hwl(@puin Uwun pmfupl, py(hl) 0-9U0
(1632):

Transl.: In this grave reposes Village Head Apov. In
the year 1081 (1632).

The monastic complex contains a memorial wall of
three cross-stones the central of which lay facedown:
we re-erected it, too although it was entirely decom-

khachkar of the memorial wall, which was displaced,
leant against the western facade of the narthex, but we
did not move it due to some technical difficulties and
temporarily replaced it with another cross-stone lying
nearby, on the ground.

While clearing the western facade of the narthex,
we unearthed a cross-stone of the 17th century. We also

ISUEALHIS i WA [\ -
: ﬂ ; ]
n _

0__10 20 30 40 50

posed because of the friable, poor-quality sandstone of
which it was made. Only the contours of its once big
cross could slightly be discerned. The first, larger

N
The cross-stones of the memorial wall (photos by S. Ayvazian, 2012)

found another khachkar in the territory of the cemetery
and placed it beside the previous one.

We carried out a probe of the narthex and church
roofs in three different sections in order to find out the

ik -';;.c-_...é"i i‘h

Cross-stones close to the western facade of the narthex
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structure and building material of their earlier roofs. In all
of them we unclosed decrepit rows of semi-circular tiles
of a later period, each of them placed into the preceding
one, right on the slabs and mortar covering the roof.

As far as the tiling of the monument is concerned,
special mention should be made of the lowermost tile,
which has a projection of about 2 cm in its lower sec-

tion: it enters right the mortar, thus enabling the tile to
more solidly cling to the roof. We did not come across
tiles of an earlier period which resemble table-shaped
pans although we found their fragments amidst the
ruins and can state with full conviction that they are the
vestiges of the original, 13th-century roofs of the
monastic buildings.

The northern half of the church vault had almost
entirely collapsed around a year before the start of the
excavations, and the stones, heaps of soil and tiles
hanging above threatened to tumble down at any
moment. The church floor and bema were entirely cov-
ered with ruins. Inside it, we first of all removed these

ruins and the stones hanging above: putting aside the
stones that might be used as building material, we
poured the earth into the extremity of the western square,
thus considerably expanding it. This enabled us to
unclose the interior of the church in the state preceding
the collapse: we photographed and measured it in detail,
after which we started excavations in the bema.

First of all, we began work in the section of the
ruined vaulted vestry in the northern half of the bema,
the surface of which contained backfill of tamped soil
comprising pebble, building stones, tile fragments, few
pottery pieces, remnants of plaster of thick mortar and
fragments of articles of everyday use: in a word, the
bema teemed with debris among which we also found
a small inscribed stone fragment.

In the middle part of the backfill, we unclosed tiny
pieces of candlesticks of iron, brass and melchior
together with items of recent periods. This attests that
formerly some digging was carried out in the bema sec-
tion. Almost beneath its surface, we unclosed a parti-
tion which divides the bema in two equal parts, itself

‘|
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rising through the juncture of the vaults visible on the
eastern wall. Only some small vacant space remains
between this partition and the facade of the newly-
erected bema. At a depth of about 0.4 metres, we unear-
thed the upper part of a khachkar lying facedown. After
the rectangular room had been entirely unclosed, we
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The altar apse after the excavations

carefully re-erected it in its former place, below the Transl.: In the year 906 (1457), 1, Tarich’s son Sargis,
eastern window (as discerned on the plaster of mortar ~ erected this cross[-stone] in memory of my spouse
on the wall), by means of a rope and a hoisting mech- Mart, my parents, children and me in the days of
anism of wood. This ornamented inscribed cross-stone  Catholicos Vohanis and Ghan Jhansha.

of grey limestone, which is in a good state of preserva-
tion, is dated back to 1457:

04(hG) 22 (1457), | tu" Uwpg/hu, npnh O fuph-
sha, quwillltgh quwgsfu hGé bi | wdniuhG UwiplphG
L1 olinjnug hung bi | quuulug, h | hw()puwbmn-
(p)h(1G) | wn(t)p Nhwlhupl, nubni(p)h(1G) 2hjwl-
Jwhl:

1070

1350
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We also conducted excavations in the area in the
south and unclosed another rectangular chamber which
exactly resembles the aforementioned one with the
only difference that in this second one, the cross-stone
placed close to the eastern wall was found intact in situ.

81.0
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It dates from almost the same period, namely 14th to
15th centuries, and resembles not a freestanding
khachkar, but a relief of two crosses carved on the front
of the tetrahedral altar. It remains obscure why 15th-
century cross-stones were placed in chapel-vestries of
the 13th century and what they came to replace: it is
only evident that the cross-stones serving as holy altars
and the plaster fastening them to the wall are the results
of subsequent acts of renovation carried out there.
After some clearing work in these two newly-
unclosed chambers, we found out that they were prayer

rooms or, to put it in other words, chapel-vestries.
Their walls are plastered with mortar. Plaster also cov-
ers the floors of these rooms which rest right on the
soil. In each of them, at the eastern extremity of the
floor, opposite the cross-stone serving as a holy altar,
the bema of the prayer hall may be discerned as accen-
tuated with a plaster layer of 3 to 5 cm. The floor plas-
ter also indicates the threshold of the entrance. The
chapel-sacristies are open and do not have proper
entrances as such. Their entryways are just formed
through the open space between the partition and the
rear walls of the steps adjoining the northern and south-
ern walls and ascending towards the original bema.

After a detailed study of the walls, vaults and plas-
ter junctures of the chapel-vestries, we may state with
firm conviction that they were built parallel with the
church, according to the same project, constituting an
integral part of its original image. The older bema of
the church, which is 220 cm higher than the hall floor,
used to rest on a smooth covering resting on their vault-
ed roofs. Access to it was possible through ascending
two lateral steps of stone. The unusual slenderness of
the church as well as the surprising height of the win-
dows and niches of its sanctuary are due to this elevat-
ed position of the bema.

The double-floor structure of the church sanctuary
is something rare in Armenian architecture: it is found
in Sourb Astvatzatzin (Holy Virgin) and St. Gevorg
Churches in Ayrk Village, Gegharkunik Region,
Republic of Armenia.

After its destruction, the original bema of the
church of Horekavank was not restored to its primary
state. It might have been ruined in the aftermath of
some invasion in the 16th century: the blackened parts
on the floors and plaster of the main sections of the
walls in the chapel-vestries and the thin layer of ashes
indirectly speak about this. Presumably, the vaults of
the chapel-sacristies were reduced to decrepitude and
then to ruins as a result of the plunder committed in the
monastery and the fire it suffered. The demolished
prayer halls were filled with debris and smoothed as
probably it was either impossible or inexpedient to
restore them. As for the bema, it sank into its present-
day state. It is not improbable that the ornate set-in-
wall cross-stone of the northern prayer hall, which was
quite tall protruding from the floor of the newly-built
bema, was deliberately removed and placed on the soil
in a lying position.

In order to work out a restoration project for the
monastic complex of Horekavank, we opened three
exploring shafts (1 x 2 m) beneath the outer walls of
the church, narthex and belfry to find out the condition
and depth of their foundations. All these pits unearthed
cist graves and burials mostly with child remains, right
in the earth, just beneath the walls. Below the eastern
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facade of the church, at a depth of 0.5 to 0.8 metres, we
unclosed smooth level burial slabs comprising a ceme-
tery of the 13th century.

We unearthed an inscribed tombstone in the south-
western part of the narthex:

Uju t hwlghuwmn nkp “Funhphl, np ti | hwiqua,
py. [LOG (1606)-hG:

Transl.: In this grave reposes Father David, who died
in the year 1055 (1606).

A dated cross-stone was unearthed from beneath
the southern wall of the church:

0 10 20 30 40 50

0. 24Q- (1514):

Transl.: In the year 963 (1514).

During the renovation of the roofs of the church
and narthex, in the 17th to 18th centuries, a number of
stone slabs, part of them inscribed and many others be-
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To summarise, let us point to the main results of the
excavations and clearing activities carried out in
Horekavank:

1. The complex overgrown with vegetation was
cleared of it, becoming visible for pilgrims, visitors and
tourists.

2. The interior of the monastic church and its outer
facades were cleaned of the earth layer and ruins, the
nearby squares being expanded and smoothed.

3. We found out the structure and building material
of the roofs of the complex buildings.

4. The structure and solidity of the foundations of
the monastic buildings were clarified.

5. Eight inscribed funerary memorials, including
three khachkars and five tombstones, were unclosed.

6. The existence of an old cemetery was revealed
and the depth of its location ascertained.

7. We cleared up everything connected with the
heretofore strange composition details of the church
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Cross-stones unearthed from beneath the tiled roofs of the narthex and church

aring cross reliefs of an earlier period, were placed be-  anq clarified the original appearance of its interior sec-
low the tiling. The excavations unclosed similar slabs  {jons.

with crosses that had been displaced and were in ruins.
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GENOCIDE MEMORIALS IN WESTERN ARMENIA

by Samvel Karapetian

After the genocide of Armenians perpetrated stage
by stage in Western Armenia, Cilicia and the Armenian
settlements of Anatolia between 1894 and 1921,
numerous large and small monuments were built in the
Republic of Armenia and different other countries to
perpetuate the memory of the innocent victims.

It is interesting to note that the first genocide
memorials were erected in the very places where mas-
sacres had been committed (indeed, we mean the
pogroms preceding the Great Genocide as after 1915,
Armenians were almost totally exterminated and there
was nobody to build such monuments).

The exact number of Armenian genocide memori-
als in general and those in Western Armenia in particu-
lar remains obscure and at present there exist only few
surviving specimens.

During our recent trips to Western Armenia, we saw
three memorials dedicated to the Armenians killed in
the days of the Hamidian massacres. They are pre-
served in the cemeteries of Hendstan (Hayots Dzor
District) and Varents (Rshtunik (Gyavash) District)
Villages as well as in the graveyard of Divabuyn
Monastery (Rshtunik District).

The memorial in the cemetery adjoining the ruined
church of Hendstan is dedicated to 105 victims who
fell prey to a mass pogrom and were buried together in
the same place. It represents a stone of irregular con-
tours resembling a rectangle which is broken in the
upper left corner. One of its faces bears the following
six-line inscription engraved around a simple cross
relief:

Bnili(h)u, | Gwhwmwlybwp A6 (105) wid/hGp
wuwn wifthnthbwy GhoG:

Transl.: The 105 martyrs who were tortured to death
in June are interred here.

We had to ransack the available written records in
order to find out when and under what circumstances
Hendstan had suffered 105 victims. Our studies
showed that the village was subjected to the joint inva-
sion of Kurdish Hamidies and Turks in June 1896. The
brave Armenian peasants put up fierce resistance, but
unfortunately, they proved so naive that they believed
the enemy’s pledges of security and surrendered in the
long run.

The contemporary press writes the following about
this invasion:

The slab-like memorial dedicated to the 105 inhabitants of Hendstan who
were slaughtered in their native village in June 1896
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The cross-stone perpetuating the memory of the inhabitants of Varents who were slaughtered in their native village between 1894 and 1896 (the

memorial is in the cemetery adjoining the local church)

...They resisted for 2 or 3 days, remaining invincible,
repelling the Kurdish assaults and causing considerable loss-
es to them. Seeing that it was impossible to conquer the vil-
lage by force, the mean Hamidie decided to deceive the
Armenians by promising them safety if they yielded up to
them. The naive Armenians of Hendstan were so gullible that
they surrendered. The Hamidie entered the village and
slaughtered 64 people.1

According to another source, the village suffered 95
victims, 146 people being slaughtered and kidnapped.?

As for the discrepancy regarding the number of vic-
tims as recorded in the aforementioned inscription and

1 «Unpwpwwy [Ararat], 1896, 583.
2 «LGswy» [Hnchak], no. 16, 1896, 123.

press publications, we think that the former is more
trustworthy.

The memorial preserved in Varents (at present a vil-
lage site on the southern shore of Lake Van) is a cross-
stone (dimensions: 1.45 x 1.65 metres) dedicated to a
group of local inhabitants (Martiros, Ghazar, Avetis,
Vardan, Ghazar, Margar, Sargis and Varder) who fell
victim to the Hamidian massacres of 1897. An inscrip-
tion carved on its face and rear in 17 and 4 lines respec-
tively reads:

Uwpinhpnu, QLuquiph hnght, | Ujknpu, | dwp-
nudb, [ “Lwqup, | Uwpqup, | Uupghu, | Jwpnbp: |
1896-hG (G)wjw {Gnwl(k)ghl 1897-h6 | fuw(bph)G
Eptppd... [nui...[ opl G (5) G...: | S(E)p w(umnnuw)o |
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B(hunvu L(phunn)u: | 3()(w)n(w)y t Lwlbfyh()
wpnupng [ dwpnp dwnpwlop L pup(b)lunfu] | U(u-
unuw)owo(G)wy w(b)p 3(hun)u w(uummuw)o...: |
1895-h6 wplGwl | L quplGwl 1896 GuhwuwlpuG: |
1894 py(hli) N-3RluQ (1897) | L fjuwbpniu odoniy:

Transl.: Martiros, Ghazar’s soul, Avetis, Vardan,
Ghazar, Margar, Sargis, Varder. They suffered martyr-
dom in 1896, 1897... ...Lord Jesus Christ. In memory of
...the Holy Virgin... Lord Jesus the God... the Holy
Virgin, Lord Jesus the God... They were tortured to
death in the autumn of 1895 and in the spring of 1896.
In 1894, 1346 (1897) and blessing of Armenians.

Another cross-stone (dimensions: 85 x 57 cm) pre-
served in the cemetery of the monastery of Divabuyn
perpetuates the memory of a group of martyrs with the
following inscription:

O(ht) N3r“Y (1895), Bwpn()p(h)i Guhw-
nuw(yjwg E, Uwpo, lmdwp, wn()p w(umnuw)o |
3(hun)u L(phuun)u:

Transl.: In the year 1344 (1895), Harutiun suffered
martyrdom. Maro [and] Khumar. Lord Jesus Christ.

To summarise, we would like to underline the
importance of the memorials preserved in Western
Armenia as “documents” of history contributing to the
study of different acts of genocide.’

3 This article was first presented at the international conference The
Armenian Genocide: Challenges on the Eve of Its Centenary held
on 23 March 2013.

monastery of Divabuyn
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THE INSCRIPTIONS OF BAGNAYR MONASTERY

by Samvel Karapetian

Bagnayr was one of the most renowned monastic
complexes in medieval Armenia ranking among such
major spiritual and cultural centres close to Ani as Ho-
romos, Shirakavan and Argina. It was founded by
Prince Vahram’s son Smbat the Master in 1010."

The monastery was adjoined by a village which was
known by the same name and traced back to at least the
Middle Ages. As of the 19th century, it had already been
stripped of its Armenian population: thus, in the 1840s
it is mentioned as inhabited by Turks” and in 1878 ref-
erence is made to the Kurdish village of Gozluja.?
Immediately after the Russo-Turkish war of 1878 to
1879, the village, which had probably been uninhabited
for some time, provided home for a number of
Armenian deportees. Until 1881 they managed to build
some houses in the village,* but unfortunately, they
were unjustly forced into abandoning it by the Russian
authorities who even exerted violence against them.’
The contemporary press writes the following about this:

The inhabitants of Bagnayr Village, located at the foot of
Alaj, have been ordered to forsake their centuries-old fields,
their homeland. Instead, they have been allocated a waterless,
rocky plot of land on one of the sides of Mount Alaj which is
totally unfit for husbandry and even for pastures. As for
Bagnayr, it is to be allocated to Kurdish nomads. In order to
somehow keep their cattle, the Armenian refugees get into con-
tact with the nearby Kurdish inhabitants and reach an agreement
to graze their livestock for some pay in the pastures that have
been seized from the Armenians and allotted to the Kurds.

Details regarding the year of the construction of the monastery as
well as information concerning its different buildings and the
biography of its founder can be found in the all-embracing
Armenian-language research («UGh-Chpwlih wwwninipju
totin» [Pages from the History of Ani and Shirak]) of Karen
Matevossian (Yerevan, 2010), a scholar in Yerevan Research
Institute of Manuscripts after M. Mashtots.

2 UwpqutimG L., StqugpmiphiGp h ®npp L h ULd {wju [N.
Sargissian, Topography of Armenia Minor and Armenia Maior]
(Venice, 1864), 176.

3 Upwuyyw 4., Uh mbntwghp Gwpuh dwpgh yepwptipyug (K.
Srapian, “A Bulletin on Kars Region”], «Rwlpbp {wjwunwGh
wnfuhyGtph» [Herald of the Armenian Archives], no. 2 (1970),
111.

4 The quarter adjoining the monastery still retains some houses of
the hazarashen composition built by Armenians between 1879
and 1881. Since 1881 they have been inhabited by Kurds.

5 The deportation of the Armenians of Bagnayr was just part of the

Russian plan of stripping the newly-occupied region of Kars of its

native population and inhabiting it by various foreign nations.

Later a number of other Armenian-inhabited villages of the region

shared the same fate.

Learning about this, the authorities of Ghars forbade the latter to
give the pastures to the former: the Armenians protested against
this, without even thinking that the order might have come from
the reigning powers and supposing that the Kurds wanted a larg-
er amount of payment. Soon, however, they realised that they
had been mistaken... The refugees sold their animals and aban-
doned their newly-built houses emigrating to Tu.rkey.6

Already populated by Kurds and renamed into
Ghozluja in official documents, the village had 460
inhabitants in 1908” and 552% in 1914.

In 2010 it had 16 houses of Kurdish shaffis
descending from the villages of Yerevan Province, as
they themselves said.

The renowned monastery of Bagnayr stands on an
elevation at the western extremity of this village, on
both sides of a tributary taking source in the east-fac-
ing slopes of Mount Arjo (Arij) and flowing in the
direction of Ani through Bagnayr. The complex, the
construction of which lasted from the 11th until the
13th centuries, consists of two clusters of monuments
situated within a small distance of each other.

The first group, which is located on the right bank
of the tributary, comprises the central buildings of the
complex: a large and two small domed churches, a
chapel, a narthex and a portico.

The monuments on the left bank of the confluent
consist of a church, a chapel and a cemetery.

Almost all the buildings of the monastic complex of
Bagnayr used to have numerous lapidary inscriptions.
The first scholar to embark on copying and deciphering
them as early as the 1840s was Father Nerses Sargis-
sian. He, however, published his materials only about
two decades later,” having been preceded by such scho-
lars as S. Jalaliants, for instance. Sargissian’s publica-
tions were followed by those of K. Srapian, N. Emin,
Gh. Alishan, M. Gevorgiants and K. Basmajian, but his
decipherments, which are greater in number, have
proved more complete and authentic (our comparative
study of the few preserved inscriptions of the mo-
nastery comes to substantiate this). With this respect, it
is hard to overestimate N. Sargissian’s meritorious

6 «Utinnt QuwywuwmwGh» [Meghu Hayastani], no. 82, 10 May 1881, 2.

7 Kasxkasckuit kanennapb Ha 1910 r. [Caucasian Calendar for
1910] (Tiflis, 1909), 293.

8 Kapka3sckuii kaneHaaps Ha 1915 r. [Caucasian Calendar for
1915] (Tiflis, 1914), 144.

9 Sargissian, 176-189.
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A general view of Bagnayr Monastery from the east (photo by Yermakov, late 19th century), north-east and south-west (photos by T. Toramanian,
1912)
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The general plan of the monastic complex of Bagnayr and one of the quarters of the present-day Kurdish village of Ghozluja adjoining it (by architect

A. Hakobian, 2012)

work especially in our days, when the entire monastic It remains obscure to what particular building (or

complex is mostly ruined without any vestiges left. buildings) part of these records belonged, but nonethe-
Between 2000 and 2010, the members of RAA less, they are of great importance as primary historical

Foundation made several research trips (2000, 2005, sources.'?

2007, 2008 & 2010) to Bagnayr Monastery and studied

t[he lap{dary 1nscr1p tlf)ns still preserved on the walls of 10 As for N. Sargissian’s mention of the monastic “belfry” abound-

its semi-ruined bU1ld1ngS- ing in lapidary records, it simply refers to the narthex of Bagnayr.
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A general view of Bagnayr Monastery from the north-east and north (photos by S. Karapetian, 2010, 2008)

Sourb Astvatzatzin (Holy Virgin) Mother Church
1. Outwardly carved on the eastern wall of the mother church
(annihilated):

b vAU (1042) pi(hG), h hwjpwwybmnptwl
w(bwn)li Nbnpnuh hwyng Jupwnhlynuh ti h puwquu-
ipmpliw(i Guqlu pwhwlywhh npmn Upnwng
wd tnlir hd” Qphgnpn ownlubu b hu nppblwgu, np

mnih ghtd qubdwqhlG YnupuulpuGhG, np dwughd,
@plinyhl plnnkd £ h RqGuphG JwGu h u(nip)p U(u-
mniw )owohll h dtnl wnwlnpnh hunp Unbthw(G-
Gnuh Juul dwulhl wpbipwmnpbwl G jip np-
nbwgl i hy” Q-phgnpn dbnug pnnmipliwl b1 ngin
thpymipli(wl) i nppliwg hung b hwyp UnbihwGlnu
tn dhwpwl bnpwppu Juwdwn jwGdl wnhl, np wik-
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A general view of Bagnayr Monastery from the east (photo by G. Arakelian, 2010)

Guwjl wdh qMuunnuh b qNnmpnuh munGhl winipl
wwuwpwql judkld bybnbghun hd Gnpuipl Uni-
quwpih wpwughl G jhn JwldwGh hdn hlGd dw-
uniughl, wpn hwyp np jhGh G ghd dwdn fuunfuuGe,
wnweh w(unnion)) it vbnugu vpuwpmwlpul jhgh,
wn bpk np h ybowg Jwd h thnpnilg jhing uid jui-
mwpwg bi quyu hnnu umpp nifunktu Juupmwlbi
wyLwymplw (6 wuwwmdwnuwi, Ganybwy jhgh:

Transl.: In the year 491 (1042), in the days of Catho-
licos of Armenians, His Holiness Petros and King Ga-
gik the Shahenshah, Ashot’s son, my sons and I, Grigor
Tzaghik, had a desire to allocate my shops, purchased
with my own means, which are opposite Vasil's market,
to Sourb Astvatzatzin [Church] of Bagnayr Monastery,
through Prior Stepanos, for Vasil'’s and his sons’ longe-
vity, for the atonement of my (Grigor’s) sins and for the
salvation of my sons’ souls. And Father Stepanos and
the brethren pledged themselves to conduct an annual
divine service in all churches on the feast day of [Sts.]
Peter and Paul in memory of my brother Mukatli and
in my own after I consign my soul to God. And if any
prior impedes the liturgy in my memory, may he atone
for my sins before the Lord. And if anybody, either
young or old, from the midst of my kinsfolk or aliens,
robs the holy monastery of this plot of land..., may they

be cursed.

Published in: Sargissian, 178-179; Quutwbg U., Gwlwuwp-
hnpnuiphtG b UGG <wjwuwnwG [S. Jalaliants, A Journey to
Greater Armenia, vol. 2 (Tpghis, 1858), 36; Uyhpw@ ., Chpwly

[Gh. Alishan, Shirak] (Venice, 1881), 114; ApMsIHCKME HaIMUCU
B Kapce, AHU 1 B OKpecTHOCTSIX TocieaHsro, repeson H.
Omuna [N. Emin, Armenian Inscriptions in Kars, Ani and in the
Neighbourhood of the Latter] (Moscow, 1881), 54; Utiphutntl ph.
GEnpqliwGg Chpwywging <wdwnow wmbtnugpnipht hGmptwig
dkohG Chpwlw) tr vwjpwpwnuphlG UGy [Priest Melkisedek
Gevorgiants Shirakatsy, Concise Topography of the Antiquities of
Greater Shirak and the Capital, Ani] (Alexandrople, 1903), 101;
Puwuiwgtinl U., {wjtipkd wpdwlwqpmphilp Whiny, Puqluyph
tit Uwpdwphlm [K. Basmajian, The Armenian Inscriptions of Ani,
Bagnayr and Marmashen] (Paris, 1931), 137-138.

Note: Apart from some other mistakes, Gevorgiants reads
Mukatli as Sukatli.

2. Carved on one of the outer walls of the sacristy (annihilated):

Nnnpdnmiplwdpl w(unnion)y i hp hwyjpunybinni-
plwl w(twn)i Mnpnup i h pwquunpmpbwl
Quqljuy pwhlpwhh npning Upnunng. bu® Cwnknu, b-
unt gh...:

Transl.: By the grace of God, in the days of
Catholicos Petros and King Gagik the Shahenshah,

Ashot’s son, I, Tadevos, gave my...

Published in: Jalaliants, 36; Sargissian, 179; Alishan, 114;
Emin, 54; Gevorgiants, 101; Basmajian, 139.

Note: We are presenting Gevorgiants’ decipherment, which is
more complete.

3. Four lines outwardly engraved on the upper section of the
northern part of the first chapel (annihilated):

Gu' Ubknw wmplyGwg mpghl, nniunp vGohl Jdw-
uvwlw, gniquihg dwhpwdw pluwbug ppluwbh
npnny Upninng ppfuwfliwg ppfuwh, nwuwbnpnbgh
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Sourb Yerrordutiun (Holy Trinity) Church of Bagnayr Monastery from the south (photos by S. Karapetian, 2005)

quumwlu qbneld hunj qunumwh plGowjbiny h
u(nip)p nifunu PwqGuyphu Juwul jhpwqinwlh qui-
puwluwGhl L(phumnu)h hunpl pdng wuwlpu thn-
[ubighing jwpfuwphtu, Gpk np h dhowdtowg Juud f
thnpnilg Juw/ihgh fuwynulhy (hGby, npnpbwy jhgh h
thwnwgl w(unnmon)y bi plin vbnug dbpng hwdwpu
wmuwgk juinipl nuunwumwGh:

Transl.: I, Lady of Ladies Seda, the daughter of Vasak
the Great, the spouse of Prince of Princes Vahram, who
is Prince of Princes Ashot’s son, gave the tenth of the
income [received] from my village of Gaghtai to the
holy monastery of Bagnayr in memory of my father
Vasak, a fighter for Christ’s sake who departed this
world. If anybody from the midst of those reigning or
those under reign impedes this, may they be deprived of
God’s grace and may they atone for our sins on

Judgement Day.
Published in: Jalaliants, 36; Sargissian, 188; Emin, 66;
Basmajian, 136.

4. Engraved in 13 lines on the southern wall, right of the door
(annihilated):

nor (1209), | h jwdu w(umniw)owuuumpi
wn(bwn)i Uwpquh npnny Uyhpuwnpl Gu’ fowygfb-
ntuu, npph Uppwhwdnm Luninbgh, tum ghd quil-
dwqhl Lipl yninuuwG h Cwphybgh YbpbaG b dha
| Ghpphul dqpphl plnntd br bplip mnid | h GappubinG
h U@up)p Ulumnnuw)owohlGu h dtnl hwip UhdbinGh
bi u(nip)p GppuwypmipbwGu bi | quijqhl np Uwipdbn

bi unpw thnfuwipkG hunnnighG hGé b (20) wip dw,
2 (8)' hld, | G (5) Uppwhwini, Q- (3)' dhGupluda,
P (2) {pwlniphl, £ (2) wppwnipbwl nt hwu:

Gu' UwdluwpnGu, nmuwnp Fowskpbupl, Gum
qhd ymiupulG, np p @nnnglnbpl k h puqpqlnghd,
h ytpwj UwgnGhG tr juypwlpl, ownug gpuiw-
Yjwa, gh qua... jnuh Juqutgh jhd qupmhipu G G-
unt Unipp Qunniwowo|Ghu tnpwjpmiptw, npp
thnfuwnkG tnnniG hGé wdkl wih U wip yuwwnwplwg
hG4, np hwumunn wwhblG wiphGhl ju(umnion)y ti
nn qplowju dbp juthpumwlk jnijunlhgu w@Gkop
q3mnuhl b qQuybGha...:

Transl.: In the year 658 (1209), in the days of God-
honoured Father Sargis, Apirat’s son, I, Khacheres, the
son of Abraham from Lori, gave my seven booths, pur-
chased with my own means, that are above Sharivets,
and another below it, opposite a mosque, together with
three houses below and a vineyard in Marmet to Sourb
Astvatzatzin, through Father Simeon and the holy
brethren. In return, they promised 20 hours of an annu-
al divine service: 5 for Abraham, 3 for Dinarkan, 2 for
Hranush, 8 for me and 2 for Arkayutiun and Has...

I, Khacheres’ daughter Mamkhatun, gave my booth
that is in the part of the cloth shops in Poghotskter,
above Sagon, and the goods, a mill... and gave them to
the brethren of Sourb Astvatzatzin, who promised to
remember me every year in a one-hour divine service.
May those who observe this be blessed by God and may
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The surviving part of an inscription of 1210 (no. 5) inwardly carved on the southern wall of Sourb Astvatzatzin (Holy Virgin) Church, right of its

entrance (photo by S. Karapetian, 2005)

those who take away our gift from the monastery be
cursed like Judas and Cain...

Published in: Sargissian, 179-180; Alishan, 117;
Basmajian, 143-145.

Note: Basmajian presents the last 6 lines of the inscription as
comprising another lapidary record (pp. 144-145). The parts itali-
cised in the Armenian original are found only in his decipherment.

Emin, 54;

5. Inwardly engraved right of the southern entrance, west of the
narthex, in 13 lines (at present half-annihilated):

nof (1210), | h judu w(umniw)owpbwy b Uh-
owpqn wn(bwn)i Uwpqup Ybpunhmnnh dwjmupw-
nuphl Uln b p | whmwluwl hpfuwGniptwl pwhpG-
owh Qupuwphwgh, Gu' Mwpupdn, npph <wuwlw
nwhu, [ dbowlinl qtwnel Upwlpuln dhupwlbgw
u(mp)p nifunhu i b ghd hwypbGh quijlghG
qdupnblg GnppG h U(mip)p jU(unniw)owohlu h
dtnl pwphutp i u(mp)p npuypmpbwl | jhyunnwly
hngn phun, b unpw thnfuwpkl hunnnighl hGé quip
Jupnipbwl “Ququpnt | ponp qbybnbghpu wwwnw-
nuqby gR(nhumn)u & (5), Muwpupinh & (5), lunip-
phl “F (4), UbnuhG, np hwufumwwmni G wyuhbG wiph-
GhG jw(umnion)y b1 npp fuunhwGbG, GgnyhlG h
L(phumnu)k:

Gu’ Upnuul, dJhwpwbgw uppngu htin by wjw-
pnGhl tr GG pGé wip dhl wunwpuwq wihnu-
thwd, [ (Fwjphy gphy:

Gu’ Ubpnpu, npnh NunnhG Epbnulbgh, buin ght
wyqhl, np h Inpymula E f [ u(mp)p nipunu b upup-
wmhl vuguuunnnp unpw b mwphl “F (4) wip guwmw-
nuwqby qR(phumnn)u julnilG | UkpnphG:

Transl.: In 659 (1210), in the days of God-honoured,
venerable Father Sargis, the spiritual shepherd of the
capital of Ani, during the reign of Zakaria the
Shahenshah, I, Parsimo, the son of Hasan, who is the
governor of the renowned village of Oshakan, reached

|t
VDKL

T
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an agreement with the holy monastery and gave my or-
chard, the newly-planted garden of Vard, to Sourb As-
tvatzatzin, through the pious holy brethren in memory
of my soul. And in return for this, they pledged them-
selves to conduct divine services in all churches on the
day of Lazarus’ resurrection: 5 hours for Parsimo, 5
for Khurt and 4 for Seda. May those who observe this
be blessed by God and may those who do not be cursed
by Christ.

I, Mrvan, reached an agreement with the holy
[brethren] together with my master and was promised
an hour of a divine service to be conducted unfailing-
ly. Scribe Raybik.

1, Serob, the son of Ratin from Erevan, gave my
orchard, which is in Dzordran, to this holy monastery,
in return for which, the brethren serving here pledged
themselves to hold a divine service in memory of Serob

4 days a year.

Published in: Jalaliants, 33-34; Sargissian, 180; Alishan, 117;
Emin, 55; Gevorgiants, 98-99; Basmajian, 145-148.

Note: For the differences found in the decipherments offered by
Gevorgiants, Jalaliants and Basmajian, see Vardzk, no. 9 [in
Armenian] (2013), 22.

The word pieces preserved on the surviving fragment are shown
in a plain type in the Armenian original.

6. Inwardly carved on the northern wall, right of the northern
window, in 12 lines (annihilated):

Ny (1215), | p judu w(unniu)owwumpt hn-
qbiinp w(bwn)iG Qphgnpny npnny Uwnminhudph Gu’
Snhwlitu pwhwluy, npnph Ynuumwlnh <nndbwdg,
qliigh qQwjpund|p b rul h w(t)p Gphgnpng npnng
Uwnimuidph b binm b U(nip)p U (uinniw)owohlu, bi
| uvuwuwinpp u(mip)p nifunhu hnfuwpkG hGé hw-
unighl judkl wih b (40) wip wuwfumwmuq. b (20)
hGé " BnhwGhuh, b (20) Uhujwpnhd, £ (2) Gnuinw G-
nh, B (2) Shpuwdunpd, £ (2) njgumbnhG, & (2) Up-
Jutjw, Q- (3) lwsbpbupl, £ (2) Quwmwhd, U (1)
Swihphw wmhlGneG | YnYGny quunypl h dwdl Ju-
uwphsp qpnju wiphGbughG jw(umnion)y, bi | bpk np
Qpwunwlu dbp fuwhwdl quwd juiwqug, Jud
Junwelnp/mug, vwpnl wyl Ggnyh ju(umnion)y bi
wibiliuyl uppng b Ubp | dnugu ywpuwlpul bnh-
gh wnweh w(uwnnion)j:

o

Ny

1
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Transl.: In 664 (1215), in the days of God-honoured
Father Grigor, Apughamer’s son, I, Priest Hovhannes,
the son of Kostand Hormiants, purchased half of Gay-
larij from Father Grigor’s son Apughamer and gave it
to Sourb Astvatzatzin. In return for that, the brethren of
the holy monastery committed themselves to serving 40
days of a divine service annually: 20 days for Sisvard;
2 for Kostand; 2 for Tiramayr; 2 for Khotsadegh, 2 for
Mikhela; 3 for Khacheres; 2 for Kata, one for lady Ta-
litia and 20 for me, Hovhannes. May those who
observe this be blessed by God on New Sunday. And if
anybody from the midst of elders or leaders neglects
our memory, may they be cursed by God and all saints

and may they atone for our sins before the Lord.

Published in: Jalaliants, 38-39; Sargissian, 183-184; Alishan,
121; Emin, 60; Basmajian, 149-151.

Note: For the differences found in the decipherments offered by
Gh. Alishan, Jalaliants and Basmajian, see Vardzk, no. 9 [in Armen-
ian], 23.

The word pieces preserved on the surviving fragments are
shown in a plain type in the Armenian original.

7. Inwardly carved on the western wall, right of the entrance, in
4 lines (annihilated):

Gu' Mwgnnu, ownw L(phumnu)h, L h
Umip)p jUumnuw)owdhlu qhd  qqu/lidwqhl
qumGa dwn h jJUymnuidpbGg U(nip)p Gphgnp i
uljh wpowph, ti unpw hnfuwpkli hunnnighl hGé 2
2) wip wuwuwpwq | wdbluwyi wih wifuuuul
Juwnwphsp gpnju wiphGhl juuwmniony, wdka:

Transl.: I, Christ’s servant Khachot, gave a house lo-
cated near Apughamrents Sourb Grigor [Church] and
bought with my own means to Sourb Astvatzatzin toge-
ther with a silver chalice. In return for that, I was pro-
mised 2 days of a divine service every year. May those
who observe this unfailingly be blessed by God. Amen.
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Published in: Sargissian, 180-181; Jalaliants, 37; Alishan, 120;
Emin, 56; Gevorgiants, 102; Basmajian, 152-153.

Note: Sargissian and Alishan, who took his decipherment, pres-
ent this inscription and the following one as merged together
although their contents are quite different. Gevorgiants and
Basmajian present them as separate lapidary records. Instead of
«lowswunnipy (Khachatur), Sargissian, Alishan and Basmajian, who
himself read the inscription, have «fuwsnuuy (Khachot). Basmaj-
ian’s decipherment lacks the end of the inscription reading:
«uiphGhl juumniony, wdki» (...blessed by God. Amen).

8. Carved below the preceding one in 4 lines (annihilated):

P huypuybinmpbwl hnqbinp wn(twn)iG 9phgn-
nh G junwelnpnmpbw G hwip UpdknGh Gu™ Muinnu
Lptg, Lot qh/y wyqhlG h Ownlngl, np jUpGwl
hGowlnylG qtinhtG nbihu G tnpwppu LunnilG h mmwphlG
d (10) wjp quwwmwpwq, ¥+ (4) wip pGdé, “* (4) hd
huwnpl' Qwqupuy, £ (2) wdniulngG hvny® ShpwuG-
ghl, quumwuphspl | wiphGbwy tnhghl juunniony L
Gaphwpl wquwnnwljwlG tnhght h dbnugl:

Transl.: In the days of Catholicos Grigor, during the
priorate of Father Simeon, I, Priest Poghos, gave [the
church] my orchard in Tzaghkots ...and the brethren
promised to hold divine services 10 days a year: 4 days
for my father Ghazar, 2 for my spouse Tirants and 4 for
me. May those who observe this be blessed by God and

may those who hinder this atone for our sins.

Published in: Sargissian, 180-181; Jalaliants, 37; Alishan, 120;
Gevorgiants, 102; Basmajian, 153-154.

Note: The following parts of the inscription are missing in
Sargissian’s decipherment, which was later taken by Alishan: «h
hwjpuybmmpbwly (In the days of Catholicos...), «twmnt gh
wjghl h» (...gave [the church] my orchard...), «ujuunwpuiq “F: (4)
wip hGé» (.4 [days of a divine service] for me...) «uiphGliwy
tnhghl juumniony L GiphwplG wpumnwlpul tnhghG b dbnugl»
(...be blessed by God and may those who hinder this atone for our
sins). We have completed these parts according to the decipherment
of Priest Gevorgiants.

Narthex

9. Inwardly carved on the western wall in 3 lines'! (annihilated):

no (1201), | bu’ Uluhpwp npnh piwghG, ung h
u(nip)p nifuinu Pwqluyp ghd wylnwnmw g ... Juw-
wmwphl b u(mp)p Unwplbing gniuihG W <wdup-
uwnl b wyp tnpwippu, thnfuwpkG | hwnnighG b una-
phl 2 (2) wip wuwunwpuq hlé" Ufuhpwpw b dha
wip wunulngl hung ..., juuwphsp qpnju wiphGbu-
ghl ju(umnion)j:

Transl.: In 650 (1201) I, Deval’s son Mkhitar, gave
the holy monastery of Bagnayr my property... with my
own efforts... in return for which, Hamsisar and the
other brethren promised 2 divine services a year: one
for my spouse and another for me... May God bless

those who will observe this.
Published in: Sargissian, 180; Jalaliants, 37; Alishan, 120;
Emin, 55-56; Gevorgiants, 101-102; Basmajian, 141-142.

11 According to Gevorgiants, it was inwardly engraved left of the
door of the belfry [namely, narthex] of the mother church of
Sourb Astvatzatzin.

Note: For the differences found in the decipherments of Priest
Gevorgiants, Sargissian and the subsequent scholars, see Vardzk, no.
9 [in Armenian], 23.

10. Inwardly carved on the southern wall in 6 lines (annihilated):

GQudwi i w(unnion)y bu’ UpdknG bpbg, ti npnjh
hu Pwpny dhwpw/Ghgup Rwqbugp Umip)p | U(u-
mmw)owobhu b myjwp G(nhfbp quid...:

Transl.: By the grace of God, my son Tatul and I,
Priest Simeon, reached an agreement with Sourb

Astvatzatzin of Bagnayr and donated...

Published in: Jalaliants, 43; Sargissian, 181; Srapian, “A
Bulletin,” 112; Alishan, 120; Basmajian, 182.

Note: For the differences found in the decipherments offered by
these sources, see Vardzk, no. 9 [in Armenian], 23.

11. Inwardly carved on the southern wall in 7 lines (annihilated):

Nnow (1206), | judwr pwpbpuphl w(uumnion);
bu’ Q-hpmlbu, npph Qphg/npn, dhwpwGbgu u(ngp)p
nifunpu 1 plGdwbgh £ (2) wpn b Umip)p U(u-
wmnuw)ofwohlu, i unpw hwyp UhdbinG Jwpnu-
whwnu b wy) dhwpwlpfu thnfuwpklG hunnnighG hla
h wmwphl Q- (3) wnip wuwumwpwq U (1) pdd, U (1) hd
oftinnqugd, U (1) hd tnpwipgl, np hwumunnm b wjuw-
hbG wnphGhG ju(unnion)y: | U (1) wpm b Swihhu, U
(1) h UwGGbununhG:

Transl.: In 655 (1206), by the grace of the merciful
Lord, I, Grigor’s son Gishuk, reached an agreement
with the holy monastery and donated two fields to
Sourb Astvatzatzin, in return for which, Archimandrite
Simeon and the other brethren pledged themselves to
serve liturgies 3 days a year: one day for my parents,
one for my brothers and another for me. May they be
blessed by God if they observe this. One of the fields is

in a plain and the other in Mannekhut.

Published in: Sargissian, 181; Jalaliants, 43; Museum of Art and
Literature, G. Srvandztian Fund, section 1, file 17, p. 14; Srapian, “A
Bulletin,” 112; Alishan, 120; Emin, 56; Basmajian, 142-143.

Note: Jalaliants’ and Srapian’s decipherments contain evident
inaccuracies.

12. Engraved below the inscription of 1206 (annihilated):

Q..., Cwhtp Yhpuynu dhwpwltguwy h unmpp Uu-
unuwowotipu Pqlliph, tuint ghd QquGdwqhl hnnbpl
qlinwwmpGl wihlGwlhg Ghpph nbhl julhlqluihl
4nbpl quiyj:

Transl.: In 700 (1251)... I, Shaher Kirakos, reached
an agreement with Sourb Astvatzatzin of Bgner
[Bagnayr] and gave it my plots of land purchased with

my own means...
Published in: Jalaliants, 43; Sargissian, 188; Museum of Art and
Literature, G. Srvandztian Fund, section 1, file 17, p. 14; Srapian, “A
Bulletin,” 112; Emin, 66; Basmajian, 189-190.
Note: For the differences found in the decipherments of Sargissian,
Srapian and Basmajian, see Vardzk, no. 9 [in Armenian], 24.

13. Inwardly carved on the southern wall in 7 lines (annihilated):
nAuU (1242), | ptinphpnl L(phumnu)h bu’” Uwp-
ghu, npph lowsmnpl, dhwpwlbgwy | u(ngp)p nifu-
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uhu, innt dhpwhbg wnguinh puwp L judkl wih |
G (5) jhwp dlp, huly huyp Uppuwhwd L wy dhw-
pwlipu thnfuwp/kG hunnnighlG hGé h wmwphG 2 (2)
wip wunwpwq quwmwphspl | uwnphlGbughlG L np
hwljunwly wG, dbnug dbpng wqupmnwljwl thghG:

Transl.: In 691 (1242), by the grace of Christ, I,
Khachot’s son Sargis, reached an agreement with the
holy monastery and gave it a creamery millstone
together with 5 litres of oil every year. In return for
that, Father Abraham and the other brethren promised
to hold a divine service in my memory 2 days a year.
May those who observe this be blessed by God and may

those who impede this atone for our sins.

Published in: Sargissian, 186; Jalaliants, 44, Emin, 64;
Basmajian, 166-167.

Note: Sargissian’s decipherment lacks the final part of the
inscription reading: «fbnug dbpng wuwpumwlwl jhghly» (...atone
for our sins). The year is found only in Basmajian’s decipherment.

14. Inwardly carved on the southern wall (left of the window) in
5 lines (annihilated):

nyg (1211), | h jwidu w(umniw)owuuumpi
u(tiwun)G Uwpquh npnny Uwhpuwnhl i h | junug-
Gnpnmipbiwl hwyp UhdbinGh, Gu® Upuwphp, Uipw-
lpwlng | nwijhu, inm ghd quiGdwqhl wjqhl, np Upn-
uinlg Ynsh h Umip)p U(umnniw)ow/ohGu, b uup-
uh( vwwuwinpp unpw i nwphl 2 (8) wip wuwunw-
nwq, 9 (3) Upunuppht, £ (2) Upwuw, £ (2) Uuhl, U
(1) Q-Gununhd:

Transl.: In 660 (1211), in the days of God-honoured
Father Sargis, Apirat’s son, during the priorate of
Father Simeon, I, Artashir, the head of Oshakan, gave
my garden, bought with my own means and called
Ashotonts, to Sourb Astvatzatzin, in return for which,
its brethren are obliged to hold divine services 8 days
a year: 3 days for Artashir, 2 for Abas, 2 for Sis and 1

for Gentut.

Published in: Sargissian, 181; Jalaliants, 44; Alishan, 120;
Emin, 56-57; Gevorgiants, 109; Basmajian, 148.

Note: For the differences found in the decipherments of
Sargissian, Gevorgiants and Basmajian, see Vardzk, no. 9 [in
Armenian], 24.

15. Carved below the preceding one in 4 lines (annihilated):

Guiwi pupbpuphl w(unnion)), bu' dwpnu-
nnjou, tn Uppwly | tn fonpkG vhwipwGbguwp h u(nip)p
nifunu Pwqbuypu, h dtnG hwip UpdbtinGh nywp
qduwpnbGug Gnppl h U(nip)p U(unnuu)ofwohbu bi
Junumwgul vwuuwinpp unpw b mwphl R (12)
wip wunnwpuq, “F (4) dwpqunnyohd, - (4) Upw-
lw, 4+ (4) lunptGw, | np pwpwGhl, vbp vbnugu
wuwpuwll b wnweh w(uumnion)j:

Transl.: By the grace of the merciful Lord, Arshak,
Khoren and I, Vardaruytz, reached an agreement with
the holy monastery of Bagnayr and gave Father
Simeon a newly-planted orchard named Vardenats for
Sourb Astvatzatzin. Its brethren pledged themselves to

hold divine services 12 days a year: 4 days for
Vardaruytz, 4 for Arshak and 4 for Khoren. May those

who impede this atone for our sins before God.
Published in: Sargissian, 181; Jalaliants, 44; Alishan, 120;
Emin, 57; Gevorgiants, 110; Basmajian, 149.
Note: We are presenting Sargissian’s decipherment.

16. Inwardly carved on the southern wall in 3 lines (annihilated):

Gu' Pwpinhwpu, dhwpwGbgu Ump)p U(u-
mmw)owolhu b inm qghd quilGdwqhl qujqhl h
Puwqg/pwGh, np Ynsh Sunhljblg, b uwquwuwinppu hw-
wmnighl hGé “F (4) wip wuwmnwpuwq wifuunjuuG:

WUumnuu)owothu qlbgh qCwhlpull qhnnd,
np jUqpyht tr tanm p u(mp)p nifunu jhywnwly hn-
qn hun, h jUnhdp qulihwlwl wjqhl, np h pugmy
dudwlwluwg wnwpuwgliwy kp ypumpl hwlinbipd
dhwpwunpu JbpumhG h u(mip)p nifunu:

Transl.: I, Bakhtiar, reached an agreement with
Sourb Astvatzatzin and gave the orchard named
Tapkents that I had purchased with my own means to
Bagran, in return for which, its brethren promised to
hold liturgies for 4 days unfailingly.

...For [the church of] Astvatzatzin, I purchased
Shahik’s land that is in the country and gave it to the
holy monastery in memory of my soul. [I also gave it]
my own orchard in Arijk, alienated a long time before.

Again to the holy monastery with the brethren...
Published in: Sargissian, 181-182; Jalaliants, 45; Alishan, 120;
Emin, 57; Gevorgiants, 110; Basmajian, 183.

17. Carved below the preceding one in 2 lines (annihilated):

Gu’ Uwpqhu, tinnt ghd wjqhl, np h Uwpdlan b
Ybpw Gpwufuw, h u(mp)p nifunu julmG hd wuw-
nwpuqh L(phumn)u Q- (3) wip:

Transl.: I, Sargis, gave my orchard on the Yeraskh in
Marmet to the holy monastery for a divine service to be

held in my memory 3 days [a year].
Published in: Sargissian, 182; Jalaliants, 45; Alishan, 120;
Emin, 57; Gevorgiants, 110; Basmajian, 185.

18. Engraved below the preceding one in 2 lines (annihilated):

Gu' Uwplyuwiwqu, bnm qghd dhplwhGug [hu
wll, np h GQupmg pgpuGd, julnml v wuwmwpuwgh
L(phumn)u G- (3) wip:

Transl.: I, Sarkavag, gave half ...of my creamery that
is near the gate of Kars: 3 days [a year] a divine serv-

ice is to be held in my memory.
Published in: Sargissian, 182; Jalaliants, 45; Alishan, 120;
Emin, 57; Gevorgiants, 110; Basmajian, 185.

19. Engraved below the preceding one in a single line (annihi-
lated):

Gu' Q-nhwphlju, tinm qhy wmGbpG b U(nip)p U(u-
mnuu)owohbu julnil hu w(w)u(w)p(w)qh L(nhu-
un)u £ (2) winip:

Transl.: I, Goharik, gave my houses to Sourb
Astvatzatzin for a divine service to be held in my mem-
ory 2 days [a year].
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Published in: Sargissian, 182; Jalaliants, 45; Alishan, 120;
Emin, 58; Gevorgiants, 110; Basmajian, 185-186.

Note: For the differences found in the decipherments offered by
these sources, see Vardzk, no. 9 [in Armenian], 24.

20. Engraved below the preceding one in a single line (annihi-
lated):

Gu' Pnpnunlg Uluppwp, innt ghtd i GG G G-
wmml hld £ (2) wip yumwpug:
Transl.: I, Torosonts Mkhitar, gave my house and was

promised 2 days of a divine service.
Published in: Sargissian, 182; Jalaliants, 45; Alishan, 121;
Emin, 58; Gevorgiants, 110; Basmajian, 186.

21. Engraved below the preceding one in 2 lines (annihilated):

Gu’ Bnhwltu, Pwntnu/h npphu, bunt ghd gw-
nugl, np h Qhdnphl gdwfu wnuigl, hwnnighl hld
wunnwpuq G (5):

Transl.: I, Tadevos’ son Hovhannes, gave my mill in

Glidzor... and was promised 5 days of a divine service.
Published in: Sargissian, 182; Jalaliants, 45; Alishan, 121;
Emin, 58; Gevorgiants, 110; Basmajian, 186.
Note: For the differences found in the decipherments offered by
these sources, see Vardzk, no. 9 [in Armenian], 25.

22. Engraved below the preceding one in 3 lines (annihilated):

Gu' Snhwlilflu, npnh Unwpbphl, nnt ghd Ytu
wll ownugl h Qhdnphl, np Ynsh <wuwiphGhy,
Julnil hf yuwnfwpugh L(phumn)u £ (2):

Transl.: I, Arakel’s son Hovhannes, gave half... of my
mill in Glidzor that is called Hatorhnik in return for a

divine service to be held in my memory 2 days [a year].
Published in: Sargissian, 182; Jalaliants, 45; Alishan, 121;
Emin, 58; Gevorgiants, 110-111; Basmajian, 186-187.

23. Engraved below the preceding one in a single line (annihi-
lated):

Gu’ Unfnou, tinnt qghd nnniG h u(nip)p nifuwnu, np
plnntd Lwhwlblg Lhbnbgnii wuwwmwpuwgqh hGd
L(phunn)u, unp U (1):

Transl.: I, Aryutz, gave my house to the holy
monastery that is opposite Kahanents Church. [In
return] I was promised a divine service to be conduct-

ed in my memory a day [a year].
Published in: Sargissian, 182; Jalaliants, 45; Alishan, 121;
Emin, 58; Gevorgiants, 111; Basmajian, 187.

24. Engraved below the preceding one in a single line (annihi-
lated):

Gu’ dwpnuwpwhu wplwljbgh, innt ght hwjpbGh
wjqhl h u(mp)p nifunu, hunnmg hGé £ (2) wuwunw-
nwq:

Transl.: I, Vardashah from Ashnak, gave my paternal
orchard to the holy monastery, in return for which, 1

was promised 2 liturgies.

Published in: Sargissian, 182; Jalaliants, 45; Alishan, 121;
Emin, 58; Gevorgiants, 111; Basmajian, 187.

Note: For the differences found in the decipherments offered by
Gevorgiants and Jalaliants, see Vardzk, no. 9 [in Armenian], 25.

25. Engraved below the preceding one in 2 lines (annihilated):

Gu' Uikinhu, i <wquipnbnu mnuwp qlimunulw-
whl YEul h u(p)p nifuinu wnGhG | dwd h unuphG 2
(2) unp U (1) Uikinpgt, U (1) <wqupnbnhl, wjqhl
[ Pwdpp:

Transl.: I, Hazardegh, and I, Avetis, gave half of
Ughtanat and an orchard in Tamir to the holy
monastery. Two days of a divine service annually: one

for Avetis and another for Hazardegh.

Published in: Sargissian, 182; Alishan, 121; Emin, 58;
Gevorgiants, 111; Basmajian, 187-188.

Note: For the differences found in the decipherments offered by
these sources, see Vardzk, no. 9 [in Armenian], 25.

26. Engraved below the preceding one in 3 lines (annihilated):

Gu’ Mbunpnu, npnh Muwinnuny, innt ghd hwjpbGh
wjqhl h JUpwljuGa dwin h Jwpnbwlg, h U@mip)p |
JU(uumnuu)owohlu h junwolnpnmpbwl hwjp ...,
hunnmghl b wnwphl Q (6) wip ywunupfug U (1)
haGa, U (1) UumpwumwGuw, U (1) pd hunpG, U (1)
<wplbinpht, U (1) Lnjplpuda, U (1) BuyudlpwGa:

Transl.: I, Poghos’ son Petros, gave my paternal
orchard near the church of Vardiants Sourb Astvatza-
tzin in Oshakan, during the priorate of Father.. in
return for which, I was promised 6 days of an annual
divine service, a day for each of Asurastan, my father,

Harkevor, Kuyrkan, Aysemkan and me.

Published in: Sargissian, 183; Jalaliants, 45; Alishan, 121;
Emin, 59; Gevorgiants, 111; Basmajian, 188.

Note: For the differences found in the decipherments offered by
these sources, see Vardzk, no. 9 [in Armenian], 25.

27. Inwardly carved on the northern wall (on the northern wall
of the belfry [narthex]) in 9 lines (preserved):

nyf9 (1215), | jwdun hngnyG uppnj, tu™ w(k)p
Q-phpnp, Ybpuwynnnng dwjpuwpwnuphl U/Gng, hwu-
umuwnnbigwp h Ubp uliihwljuwd nifumu u(nip)p tnpwj-
pmipbwdpu hwimbpd, Gpk np h dhwpwlwgu thnfuh
h L(phunn)u, wyuwnwpwq dwwnniugbl hwijpl “Ho,
hnhgnyG G wpbnhlG Qlu, wylnuphwlwl wpbnhlG
Pl b wikGuyl npugp wip dh quuwmuq b np
Sslpupt & (10) JwlnG wnuipp wmuu/gk, Gpk np juju
qupqbingu wwlwubgniugk fundh h dbnug | wuwp-
nwluwl F wnwoh w(uumnon)), wm(k)n w(umniu)o
nnnpdbw UwipquipkthG, wdkG:

Transl.: In 664 (1215), by the grace of the Holy
Spirit, I, Father Grigor, the spiritual shepherd of the
capital city of Ani, and the holy brethren of our
monastery decided the following: if any of our monkery
departs this world, divine services should be held [as
follows]: 4 forty days’ prayers for the father superior,
3 for celibate priests and 2 for common monks. Each of
the brethren should serve a liturgy, and if any of them
is unable, they should read 10 canonical prayers. If
anybody reduces the number of these prayers, may they
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atone before God. Lord, may You have mercy upon

Margare. Amen.

Published in: Sargissian, 183; Jalaliants, 37-38; Alishan, 118;
Emin, 59.

Note: For the differences found in the decipherments offered by
these sources, see Vardzk, no. 9 [in Armenian], 25.

28. Inwardly carved on the northern wall in 5 lines as the con-
tinuation of the preceding one (preserved):

Gu' wsknpuwjp, npph U(uunnuu)owwmnpn, b w-
dniuplG hd Upudwd phlGhgup | qebpbquwbug dhi
Lybnbghl b mnuup qubp mwdwnpl b qUwpuingpl
b1 h GopptaG wnmG b U(ip)p U(unnuu)owdhlu, bi
hwyp UhvtinG b | wy bnpwppu thnfuwpkl hunnni-
ghl judtl widh 2 (6) wip dwd, & (3) wip | k-
puipl, Q- (3) Uhudwidhl, junnwphsp qphu wiphGbu-
ghl ju(umnion)j:

Transl.: My spouse Sismam and I, Astvatzatur’s son
Khachyeghbayr, built a church in the cemetery and
gave Sourb Astvatzatzin [Church] our mansion togeth-
er with a lofty tower and an abode located below. In
return for that, Father Simeon and the other brethren
pledged themselves to conduct divine services 6 days a
vear: 3 for Khachyeghbayr and 3 for Sismam. May

those who observe this be blessed by God.
Published in: Jalaliants, 38; Sargissian, 183; Emin, 59;
Basmajian, 163-164.

29. Inwardly carved on the northern wall of the narthex in 6 lines
as the continuation of the preceding one (preserved):

Ulmuwdpl w(umnmon)j pGwljhsp u(nip)p nifumnpu
w(b)p Lphumuwnhnp i Qquidwnhly Jupnjwubuu w-
Ublwyl dhwpwlunpu quyu juwl wleloljh hwu-
ununnbgup, tp/k np h vhwpwlwgu thnfuh wn L(phu-
uin)u, qhls np whnupd wnGk i pip hngnyl mbun/(n
uf np pipfw)bugl fuunpuulby ny wunnpnG, ny huygp, n
dhwpwl, wuquw Epk pnij(owGk)G jhphg u(nip)p dnnn-
ynja, Ggnytiwy tnhghG hnqiny i bwipdGny. g8nyjukih
[ apps w(L)p jhztw:

Transl.: In the name of God, the inhabitants of this
holy monastery, Father Christapor and Archimandrite
Gamaghiel, as well as all the brethren firmly confirmed
the following as a covenant: if any of the monks yields
up his spirit to Christ, we should make up a will and
appoint an executor for it and nobody should dare
break it: neither the patron, nor the father superior and
monks. And if they do not observe the laws of the holy
assembly, may they be cursed by the [holy] fathers of
the three [holy] synods, spiritually and corporally.

May you remember scribe Hovsep in your prayers.
Published in: Jalaliants, 38; Sargissian, 183; Alishan, 118;
Emin, 60; Basmajian, 165-166.

30. Four lines inwardly carved on the northern wall, below the
preceding one, as its continuation (partly annihilated):

(Guih)wil w(unnion)y bu” lbwsinnip, bt qUni-
[miphl hnnl, np ELnkGhwg | (wjg)njG h htn k, h

Pqluwjp, h Umip)p U(unniw)owohlu, b hwjp Up-
pwhwd b | (bnp)wppu thnfuwpkG hwnnighG £ (2)
wip dwd, U (1) had, U (1) wmhllned, | (np hwu)uw-
G wuwh(kG) wiphGhl ju(umnion)y:

Transl.: By the grace of God, I, Khachtur, gave the
plot of Muluk that is behind the orchard of Teghenyats,
to Sourb Astvatzatzin of Bagnayr. In return for that,
Father Abraham and the brethren pledged themselves
to hold liturgies 2 days [a year], one for each of my
spouse and me. May those who observe this pledge

firmly be blessed by God.
Published in: Jalaliants, 38; Sargissian, 186; Emin, 64;
Basmajian, 167-168.

31. Carved beneath the southern mural arch of the eastern wall
(On the eastern wall left of the church entrance, inside the belfry
[narthex]) in 8 lines (preserved):

b pni(h)G | NYL (1233), | pGnphpi G L(phumnu)h h
umlpmplwl wmbnnju 9phgnph dwqhumpnuh npnnjy
Uwyniquidph b junw/pGnpnmpb(wG)u hunp Uhdkn-
Gh, bu’ Uwpghu, OdwlhG wwqbptg, npnh Q-phgnp
pwhwwh, b gh/y quiGdwighl hwypkGhp wjqhl
qChowlilh qUbpph nbhl fup ownyngmG, up snpb-
uhl wihGhp/mG h u(nip)p dwjpu niuny, b unpw hn-
[uwptGu hwnmghl judbGuw)l wdh mp wip julnl
U wunnwipugby qR(phunn)u br wyy bunnt gLwipg-
qlidw wbbpl, qh mp hGd Juwpudwl jhGh qhpbpw-
wuwpmwil b Jwumun wnlbl | junwphspl b hwuo-
muwnnnii wwhnnpl wiphGbughl h L(phumnu)k w(u-
union)j:

Transl.: In the year 682 (1233), by the grace of
Christ, during the governorship of Grigor the Master,
Apughamer’s son, and in the days of Prior Simeon, I,
Sargis, archpriest of Tzmak and the son of Priest
Grigor, gave my orchard, bought with my own means,
the lower portion of the land of Shijank together with a
flower garden and everything adjacent from four sides
to the Holy Mother of Light [namely, Sourb
Astvatzatzin Church]. In return for this, they pledged
themselves to hold 8 divine services a year. And I also
gave it the houses in Kargzema so that wherever I died,
vespers should be held for the destitute and in my mem-
ory. May those who observe this pledge unfailingly be

blessed by Christ the Lord.
Published in: Jalaliants, 41-42; Sargissian, 185; Emin, 62;
Basmajian, 157-158.

32. Carved beneath the southern mural arch of the eastern wall
in 4 lines as the continuation of the preceding one (preserved):

Gu' <wuwl Ynnpgh, npnh Uluhpwpw powjupd,
pnnl <wikhl, wuuihGhguy h Unipp U(uinniw)ow-
ohGu b juwfjy umpppu b Juwul thpympbwl hngng
Ubpng tnnt qutip Qqudwqhl hwjptGhpu GhGh qytu
nuiGfyG h u(mp)p ynifunu b (bpudpp, G unpw thn-
[uwpkGu hwnmghlG b mwphli nwul umwpug,
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Lapidary records inwardly preserved on the northern wall of the narthex (nos. 27-30)

quip wipl {wfdbih’ pd bnpunpl b qbpymul YGuw-
uwh(, Juuwphsp gpnhu wiphGhG ju(unnion)y b w-
Ubklwjl uppng, wdkl:

Transl.: I, Hasan from Koghb, the son of Village
Head Mkhitar and the grandson of Hamel, pinned all
my hopes on the Holy Virgin and other saints and gave
my plot of land, bought with my own means, at half a

dank, to the holy monastery... In return, they promised
me ten liturgies a year: eight for my brother Hamel and
two for Kata. May those who observe this pledge be

blessed by God and all saints. Amen.
Published in: Jalaliants, 42; Sargissian, 185; Emin, 62;
Basmajian, 188-189.
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A tracing of the inscriptiol

40 50wy

ns inwardly preserved on the northern wall of the narthex (nos. 27-30)

33. Carved beneath the southern mural arch of the eastern wall

in 7 lines as the continuation of the preceding one (preserved):

h [ YbpuyG GnipupulG Y phGwo, b unpw huyp Up-

NYL (1233), | judwip dwpnuuhphl w(umnion)y
Lu' dwphwd, npnh Uuhpwpw, pnnlG Uibnbwgl
Qsllg, 1 ghiguljhg it Qundwldu dhwpwihb-
gup u(nip)p dwip jniuny, inne ght QuGdwqhl Ynin-
wuwlyl | h @nnnglpnbipl, np h ©npnunlg Yniupuyhl
Ybpw L, tr quyjl wmaniG, np Utippllg hulGuwlhg E G

dinl 1 vhwpwlpu thnfuwpkGu hwnnmghl dbq ju-
U/bGwyl wdh mwilby Gplm wip wuwmwpuq, qnipl
Jwhpnwdw, tplipl Qwnwlighl, quhli Uwdpwlhd,
wpn bpll np junwglnppug wbnnju qqpbwju fuw-
thwllk juwd owful, dbp dbnugl wuwwumwufuwl mw-
gll junbGhl L(pnhumnu)h:
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Inscriptions (nos. 31-35) preserved beneath the southern mural arch of the eastern wall of the narthex (photo by S. Karapetian, 2005)

Transl.: In 682 (1233), by the grace of the merciful
Lord, my spouse Pardzandz and 1, Varham, the son of
Mkhitar and the grandson of Chechkants Avetiants,
reached an agreement with the Holy Mother of Light
[namely Sourb Astvatzatzin Church] and gave it my
booth, bought with my own means in Poghotskter,
above the store belonging to Toros’ kin, as well as a
house neighbouring that of Sevktents, above which the
shop is built. In return for this, they, Father Simeon and
the monks, promised to conduct divine services every

year: 8 for Vahram, 3 for Parants and one for Mamkan.
If any of the priors of this place does not observe this
or sells [the donations], may they atone for our sins
before Christ.

Published in: Jalaliants, 42; Sargissian, 184; Alishan, 121-122;
Emin, 61; Basmajian, 158-159.

Note: For the differences found in the decipherments offered by
these sources, see Vardzk, no. 9 [in Armenian], 28.

34. Carved beneath the southern mural arch of the eastern wall
in 5 lines as the continuation of the preceding one (preserved):
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A tracing of the inscriptions (nos. 31-35) preserved beneath the southern mural arch of the eastern wall of the narthex

Gudwipl L(phuwnnu)h wiju dbp ghp E unipp nifu-
wmhu hunp UhdinGh W dhwpwl vywuwinpug
uppngu. qbjpn np PowgskpbuG® dwpnhG npphG,
L(phumn)u thnfubgun b1 qhip quldny phlGwd
wmbbpd h qumn nnwla fubs tplan | b u(mp)p Jwjpu
[niuny, www nunli dudwlwyh hwinhwybgwp unyn
tr upn bt qbpmplwl, owfubgwp bLi h uppngu h
wk/mu wlgmguwp b thnfuwpklu hunmgup judh-
Guyl wdh Gpbp wip wquwwmwpuq, qhpymul lowsb-
ptupG b quEyG | wdniuln mpng” UjpbpngG, Gpt np

qqopliwu vbp wlihnp wnlGl i fuunhwdE, jbphg
u(nip)p dnnnynj G Ggnybwy tinhghl, wdka:

Transl.: By the grace of Christ, this is our piece of
writing agreed upon with Father Superior Simeon and
the holy monkery. Thus, when Khacheres, Vard’s son,
vielded up his spirit to Christ, he bequeathed his hous-
es, built with his own means close to the secret gate, to
the Holy Mother of Light [namely Sourb Astvatzatzin
Church]. Then bitter times of famine, slaughters and
captivity befell us and we sold all of them for the needs
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of the holy men. In return, they promised 3 days of a
divine liturgy annually: 2 for Khacheres and 1 for his
spouse Mlker. If anybody ignores this record and
impedes its fulfillment, may they be cursed by the three

holy synods. Amen.
Published in: Jalaliants, 42-43; Sargissian, 184; Alishan, 121-
118; Emin, 61; Gevorgiants, 107-108; Basmajian, 160-161.

35. Carved beneath the southern mural arch of the eastern wall
in 4 lines as the continuation of the preceding one (preserved):

Nnnpumpbwdpl w(unniéon)) bu' Uwuwqunplha,
nniuup FnpqlubGh, vhwpwlbgw u(nip)p nifuinhu b
qht qhwypbGh Ytu wlG | dhpwhwlpl, np b jhtd h
olinnugld h wuwlh Gbppli hld pwdhlp tp hwubj,
tinnt h U(mip)p U(unniw)owohlu, b hwyp UpdinG
dhjwpwluipu thnfuwpklu hwwmnmghl dbq judb-
Guwjl wih hpliq wip wwwmwpuq, qiptp wipl Unug-
wmhlGw i quhGG QnpgllpuGlG b1 qukyl Cwdbpngd,
tpt np qypuwmwlu dbp punhwdr, dbp vbnugl hw-
dwpu mwghl wnweh L(phumnu)h: UwlGwuk qphy:

Transl.: By the grace of God, I, lady Avag, Gorgik’s
daughter, reached an agreement with the holy monas-
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tery and gave half ...of my paternal creamery, forming
my dowry upon my marriage, to Sourb Astvatzatzin
Church. In return, Prior Simeon and the monks prom-
ised to celebrate five masses a year in our memory:
three for lady Avag, one for Gorgik and another for
Tajer. If anybody neglects our memory, may they atone

for our own sins before Christ. Scribe Manase.
Published in: Jalaliants, 43; Sargissian, 185; Emin, 61-62;
Basmajian, 164-165.

36. Carved beneath the northern built-in-wall arch of the eastern
wall in 6 lines (preserved):

Pn(h6) | NP (1234), | Gnphptl w(unnion)y bu’
Cwpuhpwh, npnh Uwyhpunhl, tinnt dbp ubthw-
qwl Lhbknbg/hu h U(mip)p Uumnniw)owohlu 9- (3)
wlyl pwnug h ChpwnuubGhG b qluwshG ywpgl, bi
uypuwuwinp(p)u hwyp | UpdbnG b wy; dhwpwlpu
thnfuwpblG hwnnmighG hGé 2 (18) wip dwd, d° (10)
wip pld, Q- (3) Guupkipd, | £ (2) Gpphlyth, U (1)
Swuwlw, 2 (2) UpjuwpmGhG:

Transl.: In the year 683 (1234), by the grace of God,
I, Sharapshah, Apirat’s son, gave our church of Sourb
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A tracing of the inscriptions (nos. 36-40) preserved beneath the southern mural arch of the eastern wall of the narthex

Astvatzatzin 3 ... of creameries in Shirakvan together
with the meadow of Khach [Cross], in return for which,
Prior Simeon and the other brethren pledged them-
selves to conduct 18 divine liturgies [a year]: 3 for
Kotel, 2 for Kyurike, 1 for Hasan, 2 for Aykhatun and

10 for me.

Published in: Jalaliants, 39-40; Sargissian, 185-186; Emin, 63;
Basmajian, 161-162.

Note: Jalaliants’ decipherment contains a lot of mistakes. Certain
minor omissions are also found in that offered by Sargissian.

37. Carved beneath the northern mural arch of the eastern wall
of the narthex in 4 lines as the continuation of the preceding one (pre-
served):

Gu' Pwqn(i)hh, gniquiihg Cwpuihpwhp(, binnt
| qruwys dhowowfu i wnbmwmul, Uwnpd thnnnghl
Ynnuuyh Jbp, p ChpwymwbGhG | quwpgl, np
Omun Gnsh, thnfuwpblG hwwnnig hGé Q (6) wip ww-
nwpuq, & (5) htd, U (1) wipl UwfdnighG:

Transl.: I, Sharapshah’s spouse Taguhi, gave [the
church] a precious cross together with a Gospel and a
meadow called Jlut in Shirakvan, above a booth in
Sarej Street. In return, I was promised 6 days of divine
liturgies: one for Mamuz and five for me.

Published in: Jalaliants, 39-40; Sargissian, 186; Emin, 63;
Basmajian, 162-163.

38. Carved beneath the northern mural arch of the eastern wall
of the narthex in 3 lines as the continuation of the preceding one (pre-
served):

Gu' Pwhl pwqn(i)hh, nmunp Cwpuhpwhh, b-
wn() bphn@) ymaqul jhd gnogwulfwlngG, op
LVuwylinlinghlG L Unwpl], L hwgp UhdbnG L wyy
dhwpwlpu thnfuwptlG hwwmnighG | hGé 2 (8) wip
wwmwpuq, Junnwphsp qpbinju wnphGbwy GnhghlG
Juw(umnion)j:

Transl.: I, Sharapshah’s daughter Taik Taguhi, gave
[the church] two of my booths that are in Nalpendnots.
And Arakel, Prior Simeon and the other monks pledged
themselves to conduct divine services 8 days [a year].

May those who observe this pledge be blessed by God.
Published in: Jalaliants, 39-40; Sargissian, 186, Emin, 63;
Basmajian, 163.

39. Carved beneath the northern mural arch of the eastern wall
of the narthex in 6 lines as the continuation of the preceding one (pre-
served):
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24U (1262), pinphhilG w(umnidon)y bu” Cwhlu,
nniunp Cwpwupwhh(, tinm ght QuGdwghl hwj-
ntGlhpG qUnpul h dbp u(nip)p nifunu h Rqluwjpu h
Ump)p U(unniw)owohlbu, i hwyp Uppuwhwy b
wy; vhwpwGbwy u(mp)p | tnpwyppu thnfuwpkl hw-
unighl judbkGuyG wih d (10) wip wuwwmwpug, 2
(8) wipl hid wnGhG Pwhlpulu [ b £ (2) wipl 9ph-
qnpni, wpn npp quwwumwpbl G hwumwm wpuwhbd,
wiphltiwy nhghl ju(unnon);, hwuwnuwwnk | wik-
Guy( whnuwumwbGunpl hnnqnyG tr opnyG dhias h qui-
o npnnyG w(unnion)y, qUpUEnG qphs jhob
Y(w)u(G) | m(twun)G:

Transl.: In 711 (1262), by the grace of God, I,
Sharapshah’s daughter Taik, gave my plot of land in
Nors, bought with my own means, to our holy monas-
tery, Sourb Astvatzatzin of Bagnayr, and Father
Abraham and the other brethren promised 10 liturgy
days every year: 2 for Grigor and 8 for me, Taik. May
those who observe this pledge be blessed by God. May
it be kept intact together with all the fields and waters
until the Advent of the Son of God. May you remember

scribe Simeon.

Published in: Jalaliants, 40; Sargissian, 187; Emin, 65;
Basmajian, 169-170.

Note: For the differences found in the decipherments offered by
these sources, see Vardzk, no. 9 [in Armenian], 31.

40. Carved beneath the northern mural arch of the eastern wall
of the narthex in 4 lines as the continuation of the preceding one
(preserved):

GQuiun 0 w(umnmon)y bu” Gnumnbpu ovwlbkgh, w-
wuwithGguwy h U(mp)p U(unniw)owohlu qhpimu-
wnila, np | Mhswpblg Ynsh, np owfuby EhG JuGE-
ghpl, ti nupdnigh h Juwlpu i ko ghtG | N (800)
uwy(hunwy), hwypu b Jupnuybnpu b wyy bypuwppu
thnfuwipkG hwwnnighG hGé b vmuphG 2 (2) wjip dw,
wnn Epk np qphpwumwlju:

Transl.: By the grace of God, I, Koster from Tzmak,
pinned my hopes on Sourb Astvatzatzin [Church] and
gave a guest house called Picharents to it. I bought it
from some people from Van at 800..., in return for
which, the father superior, archimandrites and other
brethren pledged themselves to conduct liturgies in my

memory 2 days a year. If anybody... memory...

Published in: Jalaliants, 41; Sargissian, 187, Emin, 65;
Basmajian, 176-177.

Note: Sargissian is right to state that the engraver left the inscrip-
tion incomplete. The decipherments offered by these sources contain
certain misread parts.

41. Engraved on the capital of the northern pilaster adjoining the
eastern wall and on the lower part of the mural arch in 12 lines (pre-
served):

24U (1262), | juduwnl w(umnion)y tu’ Uwni/-

nuidp, npnh Uwphum/pnuh, pnnl dwphwd hpfuw-
GhG, JuwulG h L(phunn)u jn[junyi inm qhy qu/G-

dwqhl hwypbGhpl | qQunnnig Ytul pip | hngnyG ni
onmG h U(nip)p | U(umnniw)owdwypu b dbp u(nip)p
nifunnu, np dwin b Lphumnu qhnfuwpkGla b jhd
dwypl yawpk h Uwdpw(, [ hwuwmunn b dhis h Lphuo-
winu, qQURUENG gppsu hp(kglp):

Transl: In 711 (1262), by the grace of God, I,
Magistros’ son and Prince Varham's grandchild
Apughamer, pinned my hopes on Christ and gave half
of my patrimonial estate, bought with my own means,
Kaghghuts, with its lands and waters, to Sourb
Astvatzamayr [ Church] of our holy monastery... May it
be kept intact until [the advent of] Christ. May you

remember scribe Simeon.

Published in: Jalaliants, 40; Sargissian, 188; Emin, 66;
Basmajian, 170-171.

Note: For the differences found in the decipherments offered by
Sargissian and Jalaliants, see Vardzk, no. 9 [in Armenian], 33.

42. Engraved on the capital of the southern pilaster adjoining the
eastern wall and on the lower part of the mural arch (On the eastern
pillar left of the arch) in 13 lines (preserved):

242 (1267), | judunl w(unnion)y bu’ Uwn/i-
nuup, npnp Uwphufnpnup, np qlbgh qyfltu Gun-
nnigl h Shapjwlwlg ti tunne h U(mip)p [ U(umniw)-
owohlu h dbp u(mp)p | mpumu, np qhnfuwpfkGi
dwiun h Lppumnu h Jwphwfd hplowll b ghd Gn-
pwjpG ydwpk, hwumwwn E dpls h quniufn npningG
w(unnion)y pnnp wiklG qbinl, UhYEnG | qphys:

Transl.: In 716 (1267), by the grace of God, I,
Magistros’ son Apughamer, bought half of Kaghghuts
from Tigran’s kinsfolk and gave it to Sourb Astvatzatzin
[Church] of our holy monastery. ...May it be kept intact
until the Advent of the Son of God in all villages. Scribe

Simeon.

Published in: Jalaliants, 41; Sargissian, 186; Emin, 64;
Basmajian, 168-169.

Note: For the differences found in the decipherments offered by
Sargissian, Jalaliants and Basmajian, see Vardzk, no. 9 [in
Armenian], 33.

43. Carved on the west-looking face of the lower part of the arch
forming the underdome square which rests on the north-eastern col-
umn. Originally comprising 17 lines, almost 8 of which are preserved
now, the initial and final ones being damaged:

Qb (1271), | [2GnphpnG wuwmniony bu' Ujlkpu Juw-
dwnwluwl, npnjh “Qwqupnt, dhwpwibgiuy unipp
UummuwowoGhu, bt | dbph fujws qhn[nngh] |
yninupuily dh ufh dh wpohwuph, b hwyp Uppuw/hwd
Q-(b)npq Jupnuybufu L wy dhwpwlpu thojfuwpkl
hunnmighlG b wmwplpl R (12) quwmwpug, U (1)
AQuqfupn, U (1) bngunnbnh, U (1) [ [Uhbwpgt], U
(1) frwiwdh/G, [U (1) Pwqbpngl, U (1) dwp/pk
wmhlGuwy, U (1) Epphwinfup, 9- (3) longunpnhG, U
(1) Uwdwphd, U (1) <wdwuh npmnyl, np qihnfuw-
nkG hwnmghl Quinwphsp wiphGhG juumniony]:

Transl.: In 720 (1271), by the grace of God, I, mer-
chant Alek, Ghazar’s son, reached an agreement with
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A lapidary inscription (no. 43) preserved on the west-looking face of the lower part of the arch forming the underdome square which rests on the

north-eastern pillar of the narthex (photo by S. Karapetian, 2005)

Sourb Astvatzatzin and gave it a booth in Veri Khach
Street together with a silver chalice. In return, Father
Abraham, Archimandrite Gevorg and the other
brethren pledged themselves to conduct 12 liturgies a
year: 1 for each of Ghazar, Khotsategh, Sietits, Tamam,
Tagerots, lady Varde, Ebrianos, Mamat and Hamas’
son and 3 for Khotsatigh. May those who observe this

pledge be blessed by God.

Published in: Jalaliants, 40-41; Basmajian, 179-180.

Note: For the differences found in the decipherments offered by
Jalaliants and Basmajian, see Vardzk, no. 9 [in Armenian], 33-34. We
have completed the missing parts according to Jalaliants’ and
Basmajian’ decipherments.

44. Inwardly carved on the southern wall in 5 lines (annihilated):

naU (1242), quwdun wlbnhl w(uwnnion); bu’
Uwlqumuiqu, npnh bwdwpuwihG ybgh, vhuy/-
pwlibgw U(mp)p U(uumnuw)owoGhu b buint pliduy
0 (100) nuhblhwG, hwjypu’ | Unwu, f(wp)n(w)-
w(tum)pu b1 wy shuypwlpu thnfuwpkl hwmmghl
hGd h mwphG h mwiGh u(mp)p Uwpqup £ (2) wip
wuwunwpuqly julniG hd gR(phuwn)u, nuinj qphys:

Transl: In 691 (1242), by the grace of imperishable
God, I, Mangtavag, the son of Khamartol from Moosh,
reached an agreement with Sourb Astvatzatzin and
donated 100 dahekans to it. In return, Father Superior
Mus, the archimandrites and other brethren promised
to hold liturgies in my memory 2 days a year, on the

feast day of St. Sargis...

Published in: Jalaliants, 44; Sargissian, 186; Museum of Art and
Literature, G. Srvandztian Fund, section 1, file 17, p. 14; Srapian, “A
Bulletin,” 112; Emin, 63; Basmajian, 180-181.

Note: For the differences found in the decipherments offered by
Basmajian, Srapian and Sargissiants, see Vardzk, no. 9 [in
Armenian], 34.

45. Inwardly carved on the northern wall in 13 lines (annihilated):

24U (1262), | h ypunhnnnmipbw G dwjmupw-
nuphu Ulint wmkp Uwpquh w(bwn)G mbnnju | pGnp-
hpiG w(umnion)y tu’ QupkqnyG kpkg, npnh Uwlghly
hphgni, bi wdniohl hy” | Uwpbwd, dshwupwlbgup h
U(nip)p U(ummuw)owohlu i tunm qhd Qqulidwighl
qlinli qUnpjunpnjphly pip wdblwl winuuumw-
Guip, np plGulpul jhwy E, dh munGulpu G dwljunup,
uh [ wbmwmul nujbnnuh hd quGdny qGwio, Juwul
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Jbplpup GhGnuGmipbwl wunpnbwg | hing b jhpw-
nwly olinnqug” UwGlwGa i 0wdbpngl, b hwjgp Up-
pwhwd b1 Bmulbh thwiuwluwy Ge wy u(mip)p b-
pwyppu hnfuwpkl hwwnnighl b mwiGh pwnwulGhgl
2 (6) | wip wuwmwmuq judbiu)l wdh 2 (2) Qupt-
qnjGpt, £ (2) Uwpbdw, U (1) UwGhquad, U (1)
[Pwatpmb, wpn Epk np qubp wunwpuq/G fuwgiu-
Gt qud qubp wibnwpwll quwd quunGuiuGi h
Umip)p U(ummuw)owoltu h dbp qlplLquwljtu
hwGE, jhphg u(mp)p dnnnynglG Ggnybwy bnhgh
hngmy bt dwpdlny, i npp hwumunn | wwhbd,
wiphGbwy tnhghl ju(uwnnion)), wdkG: qUhdEnG
gpps Jhpbgkp wnusbd: Swju quupfu U (1) wip
UwGyuGa, U (1) wip OwdabpniG:

Transl: In 711 (1262), during the episcopate of
Father Sargis, the spiritual shepherd of the capital of
Ani, by the grace of God, my spouse Mariam and I,
clergyman Gareguyn, the son of clergyman Mangik,
reached an agreement with Sourb Astvatzatzin and
gave it my village of Noraghbuyrik, bought with my
own means, together with all its fields, a festive parch-
ment and a Gospel in a box of gold purchased with my
own means for the longevity of my patrons and in mem-
ory of my parents Mangik and Tajer. And Prior
Abraham, sacristan Hovsep and the other holy
brethren promised 6 annual liturgies during the feast of
the Forty [Martyrs]: 2 for Gareguyn, 2 for Mariam and
one for each of Mangik and Tajer. If anybody impedes
our liturgies or takes away our Gospel or festive parch-
ment from our graves, from Sourb Astvatzatzin, may
they be cursed both spiritually and corporally by the
three holy synods. And may those who observe them be
blessed by God. Amen. Please, remember scribe

Simeon. ...one day for Mangik and another for Tajer.
Published in: Jalaliants, 39; Sargissian, 187; Emin, 64-65;
Basmajian, 171-173.
Note: For the differences found in the decipherments offered by
Basmajian and Jalaliants, see Vardzk, no. 9 [in Armenian], 34.

46. A single line engraved on the capital of one of the two
pilasters of the western entrance (annihilated):

.uwgnuiju [ QGEhw.. YEG:

Published in: Basmajian, 191.

Note: The inscription is too unintelligible to be translated.

47. A single line engraved on the capital of one of the two
pilasters of the western entrance:

...ipnpnnj [ wuhwpwGhEG:
Published in: Basmajian, 192.

Note: The inscription is too incomprehensible to be translated.

48. Inside the narthex:
EY(hG) DU (1345), ...

Transl.: In the year 794 (1345)...
Published for the first time.
Note: The inscription is incompletely engraved.

St. Grigor Church
49. Above the entrance of St. Grigor Church (On the door of the
second chapel dedicated to St. Grigor):

C11- (1145) py, tiu” Ughqu, vbnnigbuy wnqufuhl
L(phunnu)h, wi(p)hlbgh qbybnbghu qU(nmp)p Snh-
qnp h jhpwwmwly npnin fuin® Qphgnpn, b dGed hunp...
Lvuwnp, U (1) bt wnwelnpn unipp nifunpu...:

Transl.: In 594 (1145) 1, Aziz, a sinful maid of Christ,
blessed the church of St. Grigor in memory of my son
Grigor.. father... and prior of the holy
monastery...

and mother...

UQU F-‘H Hﬂ‘}:ﬁ’bbul{‘
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Published in: Jalaliants, 34; Sargissian, 188; Emin, 66;
Basmajian, 140.

Note: A fragment of this inscription is preserved in the wall of a
house in the quarter adjoining the monastery (it has been used as
building material).

The word pieces preserved on the surviving fragment are shown
in a plain type in the Armenian original.

50. Beneath the preceding one:
b U (1152) py...:

Transl.: In 601 (1152)...
Published in: Sargissian, 188; Basmajian, 140-141.

51. Outwardly carved in 13 lines above the southern entrance of
St. Grigor Church (annihilated):

n<e (1229), | mphlimptwl lowpm G (Ynnuihg)
puphyupywn pluwlhli wnunohl, bon | ghd pu-
dhl hwypbGhpG h Ungnuwg, np £ h hGohyt vhGG
w/quunbiwg i pudwlbwy vwhdwGunpl wy G wyy h
| hpbpmwlpupGul u(nip)p ntpnnu b Pwqlbujpu
Junuqu jhywumw/innug dbpng b winnuGihG dbpn
Uwulwh(, np Jhuwipbw thnfulighur G unig dbo
tpnn olinqug puipng, jopnj jhpuwwnwly phlhgh |
qUnipp UhnG h Jbpuwy nmwyuwlumwlu, uuuuw-
inpp U(mip)p U(unniw)owoGhu’ w(umnuu)owukp |
hwyp UpdtinG ti wyp u(nip)p bnpwppu, jwld G wnhlG
Juwdkl wih b (40) wip wunwpuqby qL(phuwmnn)u,
b (20) wip lwpniGhl, d (10) lbuninwuhl, d (10)
UwuGuwhl wifuunpuuG dhGsbr b | owqmul npnnyl
w(umnion)j, ipk h dhowg qud h thnpmlg qutp pG-
dwjpu hwGk h u(mp)p [ nipuntu, Gpk ud wnwelinan
qutip dwdl fuunhwGl, dbnug dbpng wuwpumwlwl
1hgh wnweh w(unnion)j, ljuumwphsp qphu wiphGhi
Ju(umnion)j:

Transl.: In 678 (1229), in the days of lady Khatun, the
spouse of pious prince Khoras, I gave my share of
paternal estates in Moks ...to the abode of angels, the
holy monastery of Bagnayr, in memory of those
remembering us and our first-born Sasin, who lived
only six months, leaving his parents in grief. To perpet-
uate his memory, I built Sourb Sion [Holy Zion] above
the funerary chapel. The brethren serving in Sourb
Astvatzatzin, pious Father Simeon and the others
pledged themselves to hold divine services 40 days a
year: 20 days for Khatun, 10 for Khoras and 10 for
Sasin. May this be observed unfailingly until the
Advent of the Son of God. If anybody from the midst of
the old or the young deprives the holy monastery of our
gifts or if any prior impedes the conduct of our litur-
gies, may they atone for our own sins before the Lord.

May those who observe this pledge be blessed by God.
Published in: Sargissian, 179; Jalaliants, 34; Alishan, 116-117;
Gevorgiants, 99; Basmajian, 155-156.
Note: We are presenting a more complete version of the inscrip-
tion on the basis of the decipherments offered by Sargissian and
Priest Gevorgiants. As for dating, none of the publishers succeeded

in deciphering the year exactly: Sargissian and Alishan, who made
use of his version, have«/1<2» (1299) or «1<L» (1223), while
Jalaliants and Priest Gevorgiants have «@yhl U<L2» (In the year
1029). Basmajian offers «(1<[», the trustworthiness of which was
substantiated by K. Matevossian (Pages from the History of Ani and
Shirak, 80).

52. Engraved in 15 lines on three rows of stones above the west-
ern entrance of St. Grigor, the southern church of the monastery
(Above the door of the new chapel). At present annihilated (the trac-
ing according to A. Vruyr’s photograph):

24U (1262) ljwiwn( w(unnion)y bu’ lbwinug,
Utio bwinmuqghu pnn, Uuwulhu npnhu, hd [ wlnmu-
GhYy npphG UwubuwjlG, np Glu mwpbiwd h L(phu-
un)u thnfubguwi jhd Qulidwqh/G hipklGhgl jUpG4n1,
np b wwwyl qGLy Ep me upybpny jhu unjby, pGs pu
wuw/i vbnun, tu' lbwinwq, hd GlnsG qpudhlGpG’
wll m dwpquppn, it wupnGhl wmfyh CwihGywhp
m Ypyhl qUpGwly qliigh m qhd npnnjl puwdhGli
qUuuGhl h Rqllbpu myh jU(uunnuw)owdhlu qbph
EqhG’ hip pdwlnyG, £ (2) phtwlpul qULhpbuul n
q/lvwswmnip nyniuhl thbuwyG pipblg hnnnyG n
onmifl h SqGhu qounfwgl jhd funumwhwpl A (100)
pwpn funinp nbn, np Julpu pldék, dh uljh wpowph
bu’ wifnwq, quyu pdw wyh U(mp)p Uumniw)-
owolhu, n wju gplyngu hwljwnmuly uw, h Lppunnu
hpwfyupuhhG w(umnuw)owdwypu (hGh pipl nu-
nwfuwq:

Gu' wn(b)p Uwpghu, | bi hwyp Uppwhwd Snwukh
thwlwlwy tr wy Jhwpwlpu hwumwwnbghl h unw-
phG | & (10) wip wuunwpwq. & (5) UwulGhG, G (5)
~winwqu, ny np np quiyu ghpu fuwthwGEG, | 3d2
(318) hgl [Ggnybwy] thgh hngny b1 dwpdlng b1 np
hwuumwn wuwhbl, wiphGhwy bnhg/hl ju(umnnion)y,
wikl, qUhSENG [upnnpnn] jhybglp, winwisbd:

Transl.: 711 (1262). By the grace of God, I, Khoraz,
the son of Sasin and the grandson of Khoraz, Senior,
[in memory of] my first-born Sasin, who died while six
months old, gave my patrimonial estate in Ashnak,
bought by my grandfather and passed to me via a deed
of purchase after my grandfather’s death, together with
my wife’s dowry consisting of precious stones and
pearls, to my patron Shahenshah and again purchased
Ashnak as well as the part belonging to my son Sasin
and gave it to [Sourb] Astvatzatzin of Bgner [Bagnayr]
together with the upper vineyard, a wine press, 2 peas-
ants, Mehrevan and Khachatur, Dulus’ son-in-law, with
their lands and water in Tgnis, a mill... a meadow
vielding 100 stacks of hay that the monastery can
mow... a silver chalice. I, Khoraz, donated all this to
Sourb Astvatzatzin Church. May those who oppose this
be judged by the Holy Mother of God.

I, Father Sargis, together with Prior Abraham, sac-
ristan Hovsep and the other brethren established 10
annual liturgy days: five for Sasin and five for Khoraz.
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Inscriptions dated 1262 & 1266 outwardly carved on the western wall of St. Grigor Church (photo by A. Vruyr, 1900) and their tracing according
to the same photograph (nos. 52-53)
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May those who impede the conduct of these services be
cursed spiritually and corporally by the 318 fathers
and may those who observe them be blessed by God.

Amen. Please, remember ...Simeon.
Published in: Jalaliants, 35; Sargissian, 188-189; Emin, 67;
Basmajian, 174-176.

53. Fifteen lines engraved south of a window, above the western
entrance of the southern church of the monastery, St. Grigor, and on
three rows of the lower stonework of the same facade (On a cross-
stone formerly set above the entrance). At present annihilated (the
tracing according to A. Vruyr’s photograph):

Ohh) | 26 (1266), | tinphhil w(uinnion)y bu’
FPowninwu, npplh Uwulwhd, inn b dbp ulhwlpod |
u(mip)p nifunlG PqlGhp, h U(mp)p U(unniw)owohl
q/ubip qquildwqhl q2pdnphly Jwlpl' | hip vwhuw-
Guipl pw(nu)gnyl bi upuhhqu/Guipl ti qunh wn-
pbpl quuhtql, np b wuyl | qGbwy kp G hlGé
wmybiwy, Lu jhd Ghnulnpbwl Gnnm b Julpl, b
huwyp Uppwhwd b wyp uw(np)p tnpuppl thnfuwipkl
hunnmghG hGé h nmwphG d (10) wip yuwwmwpug
Jtun tjhg hin hGé wnGhG ny t hgk, np dbp wpdwlw-
qhpu jtn 2pot Ywid wyng junmupug dtnug dkpng
wupuuwl tnhgh wpweh w(umnion)y: b(upw)ky
anhy:

Transl.: In 715 (1266), by the grace of God, I, Sasin’s
son Khoras, gave Sourb Astvatzatzin of our holy
monastery of Bgner the monastery of Jerdzorik, bought
with our own means, together with a mill, kitchen gar-
dens of melons and watermelons and a salty spring that
my grandfather had purchased and given to me. In my
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life-time, I gave them to the monastery, in return for
which, Father Abraham and the other holy brethren
promised 10 liturgy days a year.. If anybody from the
midst of aliens turns this lapidary record back, may
they atone for our own sins before God. Scribe Israel.

Published in: Jalaliants, 35; Sargissian, 189; Emin, 67-68;
Basmajian, 177-178.

For the differences found in the decipherments offered by
Jalaliants, Sargissian and Basmajian, see Vardzk, no. 9 [in
Armenian], 37.

The word pieces preserved on the surviving fragment are shown
in a plain type in the Armenian original.

54. Engraved in 2 lines on one of the entrance pilasters of St.
Grigor Church:

Gu' ownwy L(phumnu)h Aphgnpu, np | ...
wmwunnil:

Transl.: I, Christ’s servant Grigor... firmly...
Published in: Basmajian, 191.

huu-

55. A single line outwardly carved on an arch above the south-
ern entrance of the church:

Stp nonpdbw 3njwlhuh:

Transl.: God, may You have mercy upon Hovhannes.

Published in: Basmajian, 191.

Sourb Yerrordutiun (Holy Trinity) Church

56. Engraved in 3 lines above the western entrance of the circu-
lar church of Sourb Yerrordutiun (Holy Trinity), which stands isolat-
ed at the northern extremity of the monastic complex (...carved as
follows on the entrance which has a tympanum...):

b thwnu wdbkGwu(nip)p Gppnpnnipb(wl) hwip b
npning | b1 hnqinyG uppny phGhglwy, | pni(hl) N<R
(1223):

Transl.: Built in the year 672 (1223) to the glory of
the Holiest Trinity of the Father and Son and the Holy
Spirit.

Published in: Sargissian, 189; Jalaliants, 46; Museum of Art and

Literature, G. Srvandztian Fund, section 1, file 17, p. 14; Srapian, “A
Bulletin,” 112; Basmajian, 154.

Note: For the differences found in the decipherments offered by
these sources, see Vardzk, no. 9 [in Armenian], 37.
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Monuments in the Neighbourhood of Bagnayr

Monastery
57. Carved on a cross-stone of big dimensions located outside
the monastic complex:

oyhu NG (1226):
Transl.: In the year 675 (1226).

Published in: Basmajian, 155.

58. Engraved on another big cross-stone outside the monastic
complex:

m] u(mp)p GuulG wmE)pmbGulul Gphgpouqbu-
g(b)u, 1tp wuwhwupwl winip Jbpohl dkoh owquwd,
| phiu 202 (1269):

Transl.: You, the Lord’s Holy Sign, may You protect us

on the Last Day [of Judgement]. 718 (1269).
Published in: Basmajian, 178-179.

59. Carved in 12 lines on the rear of a big cross-stone without a
pedestal situated outside the monastery grounds:

Clinphpul L(phumnu)h tu’ | Untutu pwhwiw, |
Ljqutigh u(mp)p Grwlfu, JullylGhgh uw pwpbfufwi
wn L(phumn)u hGé L olGinnhug hung, ny bGphpupw-
qnnp [u(mp)p GrwGhu qUniuku L qolinnul hd L qlin/-
pwjpu pun hngn L pun dfwpdGn jhpbgkp b L(phu-
unu, [ w(umnu)o qébq jhpbugk:

Transl.: By the grace of Christ, I, Priest Muses,
sculpted this holy cross[-stone] and erected it in mem-
ory of my parents and me. May you, worshippers of this
holy sign, pray for Muses, my parents and brother, and

may God have mercy upon you.
Published in: Basmajian, 190-191.

60. A rock towering on the left side of a gorge, near the source
of a tributary, around a km west of Bagnayr Monastery, still retains
an inscription which has been deliberately partly damaged and
scraped off. Basmajian is the only scholar to have seen it on the spot:

2uQ (1317), q3nyulih jhpligkp h wi(k)p:

QGluphs u(mp)p Grwlwgu q(3)nfubth wlwp-
dwliu, jhplgtp h -L(phumn)u, [ wnuish:

Jwyj L hd, fuwp bnbwy L Ynpfawy, [ w(t)p, np
Uty jtpht:
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Transl.: 766 (1317). May you pray for Hovsep.

Please, remember me, worthless Hovsep, the
painter of these holy signs, in your prayers.

Woe betide me as 1 was deceived and lost. The

Published in: Basmajian, 181-182.



42

VARDZK No. 9

THE ARMENIAN MONUMENTS IN WESTERN UKRAINE

by Sahak Vardanian

The historical provinces of Galicia, Podolia,
Volhynia and Bukovina are situated in the west of
Ukraine and encompass the present-day regions of
Lviv, Ivano-Frankovsk, Ternopil, Khmelnitski, Volhy-
nia and Chernivtsi.

The first Armenian immigrants came to West Ukrai-
ne in the late 12th century, in the days of the principali-
ty of Galicia and Volhynia, and were united within
powerful communities in the mid-14th century, when it
shifted into the reign of the Polish Kingdom. The Arme-
nians’ mass immigration to Ukraine was due to the fall
of the Armenian capital of Ani in 1045 and the Armenian
kingdom of Cilicia in 1375. In the late 15th century, after
the Ottoman conquest of Crimea, Besarabia, Valachia
and Moldova, part of the Armenian immigrants were
forced into returning to the hospitable Polish Kingdom.

Under the Magdeburg Rights, a set of German town
laws introduced into Polish cities in the mid-14th cen-
tury, the Armenians were granted broad autonomy.
They had their own courts in Lviv, Kamenets,
Yazlovets and a number of other major places and
elected either twelve or six judges who applied the
code of Polish Armenians written on the basis of the
renowned Datastanagirk (Book of Law) by Mkhitar
Gosh and officially approved by Sigismund I in 1519.!

The Armenians enjoyed a high social position in
this region thanks to the advanced level of civilisation
they boasted. Their knowledge of Oriental languages
and close ties with the Armenian diaspora of the
Eastern countries (Turkey, Iran, India, Egypt, etc.)
earned them the exceptional monopoly of conducting
trade with them. They imported Oriental cloths, silk,
spices, sweets, precious stones and jewellery which
were in especially great demand amidst Polish noble-
men. Thanks to the same factors, they also rendered
diplomatic services to the Polish court.

The Armenians were also skilled craftsmen: masons,
leather-dressers, carpet weavers, potters, armourers,
metal-workers, tailors, jewellers, etc. They proved of
immense instrumentality in the introduction and deve-
lopment of these crafts and had different trade unions.

When founding new towns, the Polish kings and
princes generally invited Armenians to take up living

1 Tarok M., ApmsgHcKas ILEepKOBb KaK YHUKaJbHBINI
¢deHomeH xpuctuaHckoro mupa [I. Gayuk, The Armenian
Church as a Unique Phenomenon of the Christian World] (Lviv,
2005), 162.

there and granted them with various duty and tax priv-
ileges, also entitling them to build houses, churches
and other public buildings. They lived in their own
quarters in the heart of which, they had their own
church, school and clergymen’s residence. As for their
graveyards, they extended far at the remotest portions
of their quarters.

It is interesting to note that after his research in the
field of Armenian Studies, Ukrainian Armenologist
Ivan Linnichenko came to the conclusion that the most
renowned centres of the region, such as Lviv, Lutsk
and Kamenets-Podolski, owe their wealth and major
significance to the Armenians.’

The Armenians were also largely involved in the
defence of Ukraine: they built ramparts in Kamenets,
Zhvanets and Yazlovets and provided the Polish army
with troops, arms and ammunition: thus, several thou-
sand Armenians fought in the army of King Yan
Sobeski III, who defeated the Ottoman army in the
vicinity of Vienna in 1683, earning himself the honour
of being regarded the saviour of Europe.’

The strength of the Polish Armenian community
gradually increased during the 17th and 18th centuries,
the large and small Armenian settlements amounting to
about 60. In Galicia the centre of the Armenians was
Lviv, where the Armenian bishop resided; in Podolia
they were centred in Kamenets, where they had their
own independent town council and voit (town council
head) like the Poles and Rusini. Among other major
Armenian settlements, mention should be made of
Lutsk, Vladimir-Volinski, Galich, Yazlovets, Sniatyn,
Zamostia, Tismenitsa, Khotin, Bar, Berezhani,
Podhaytsi, Zolochev, Yaroslav, Buchach, Zhvanets,
Stanislav, Horodenka, Lisets, Obertin, Studenitsa,
Kubachivtsi, Chernovtsi, Brodi, Satanov, Rashkov,
Balta, Kuti and Mogilev-Podolsk.*

From the mid-17th century onwards, the Armenians
of the region had to face certain grave problems, one of
the greatest of which was their forced conversion to
Catholicism. In 1627 Catholicos of All Armenians
Melkiset arrived in Lviv from Echmiatzin and conse-

2 LhGGhstGyo B., LthwumwGh ti Uptidnbwl-{wpwiwjhl
Nnuhwjh hwytpp [I. Linnichenko, The Armenians of Poland
and South-Western Russia] (Moscow, 1894), 3.

3 http://pl.wikipedia.org/wiki/Ormianie_w_Polsce

4 S. Baracz, Rys dziejow Ormianskich [An Outline of Armenian
History] (Ternopil, 1869), 72-180.
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crated young clergyman Nikolai Torosevich as bishop
of Lviv. The local Armenian community, however, did
not recognise his authority so that he had to turn to the
Polish authorities and the Pope of Rome to preserve his
position. Eventually, he was persuaded to adopt the
Catholic faith in 1630.> The struggle against conver-
sion to Catholicism continued until the late 17th centu-
ry, but in the long run, the Armenians yielded up to the
unbearable economic and political pressure.

In the aftermath of the Ottoman occupation of
South Podolia from 1672 until 1699, the Armenians of
Kamenets, Yazlovets, Zhvanets and a number of other
cities were forced to leave their places of living. After
the liberation of the region, only part of them returned
to find their churches and houses semi-ruined.®

In the late 18th century, the Polish-Lithuanian
United State of Rzeczpospolita (1569 to 1795) was par-
titioned among the Russian, Prussian and Austrian
Empires, and the newly-established powers abolished
the Armenian courts and bodies of autonomy. In the
early 19th century, the Armenian Catholic Church was
stripped of its independence throughout the Russian
Empire, being put into the jurisdiction of the local
Catholic episcopate.

5 Unwpty Qwyphdtgh, MwwinipyniG [Arakel Davrizhetsy,
History] (Yerevan, 1988), 285-306.

6 I'puropsn B., Victopusi apMSIHCKUX KOJOHUI YKpPawuHbI U
IMonpun (apmsine B [logonun) [B. Grigorian, History of the
Armenian Settlements of Ukraine and Poland (Armenians in
Podolia)] (Yerevan, 1980), 89-91.

The growth of the significance of Jewish tradesmen
from the 18th century onwards resulted in the econom-
ic slack of the Armenian community: being entitled to
take up residence in towns, the former gradually oust-
ed the Armenians from the sphere of commerce
through base rivalry.’

Under these circumstances, the Armenians who had
already forgotten their mother tongue were gradually
assimilated into the Polish society. As of the early 19th
century, part of the Armenian settlements had already
ceased existing.

The Armenian settlements once again enjoyed
revival after the establishment of the Second Republic
of Poland in 1918, an event during which the last
Armenian Catholic archbishop of Lviv, Juseph
Theophil Theodorovich (1864 to 1938), a major public
and political figure, an Honorary Citizen of Lviv and
Berezhani and a deputy of the Austrio-Hungarian (and
later Polish) Seym, proved of particularly great contri-
bution. When he died, 4 December 1938 was declared
as a day of national mourning in Poland. Among other
remarkable events, Theodorovich’s days were also
marked by the renovation and expansion of the cathe-
dral of Lviv, the foundation of an Armenian museum in
that city, the abolition of Latin elements in the church
ritual, the publication of a Polish magazine entitled
Messenger of St. Grigor, etc.

World War 1II, the fascist occupation and subsequent
annexation of Galicia and Podolia to Soviet Ukraine

7 Ibid., 168.
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proved disastrous to the Polish-speaking Catholic
Armenians who were accustomed to a prosperous life.
Being absolutely alien to the newly-established totali-
tarian regime, they were banished to Poland together
with the Poles. Dionisios Kaetanovich, the last head of
the Armenian Catholic episcopate of Lviv who had not
been ordained bishop due to the war, was arrested by
the Soviet special purpose forces on 27 November
1945 on a charge of having supported the Armenian
Legion established by General Drastamat Kanayan®
and died in a camp-reformatory in Komi Autonomous
Soviet Socialist Republic on 18 November 1954.°

The entire property of the Armenians, including
their churches, was nationalised: part of them were
reduced to various warchouses as well as sports and
cultural establishments, while those of Kamenets-
Podolski, Mogilev-Podolsk, Tismenitsa and a number
of other places were levelled to the ground.

The vestiges of the once powerful Armenian settle-
ments of West Ukraine are just several tens of build-
ings, forsaken cemeteries and a large number of muse-
um items. The overwhelming majority of the
Armenians’ descendants now living in Poland consider
themselves Poles of Armenian origin who, however,
have almost completely lost their national identity due
to mixed marriages.

The glorious existence of these settlements that
lasted for over eight centuries and their deplorable end
are convincing proof of the truth that sooner or later
Armenians are condemned to assimilation and extinc-
tion outside their homeland.

After Ukraine declared independence, the
Armenian monuments in the regions and towns of the
country appeared in different conditions.

In May 2012 we conducted some research in thir-
teen, once largely Armenian-populated places in
Western Ukraine, our studies being mainly focused on
the surviving Armenian historico-architectural monu-
ments and complexes. The region preserves fourteen
standing Armenian churches but only the cathedral of
Lviv and partly the church of Chernovtsi have been
returned to the Ukrainian diocese of the Armenian
Apostolic Church. The churches of Ivano-Frankovsk,
Kamenets-Podolski and Kuti have passed to the
Ukrainian Orthodox Church; that of Yazlovets and
Sourb Khach of Lviv are within the jurisdiction of the
Ukrainian Greek Catholic Church, while those in
Lisets and Zhvanets belong to the Polish Catholic
Church. As for the Armenian churches in Berezhani,
Horodenka, Sniatyn and Lutsk, they are half dilapidat-
ed and consigned to the mercy of fate.

8 JlamkeBmu f., BipMeHu B YKpaiHi: 1oporamu TUCSYOJIThH
[Yar. Dashkevich, Armenians in Ukraine: Along the Ways of
Millennia] (Lviv, 2012), 1072-1074.

9 Gayuk, 206.

1. LUTSK (LUTSAK, LUKEORIA)

Lutsk is the capital of the region of Volhynia and at
present has a population of about 200,000.

The earliest Armenian immigrants took up living
here in the 13th century. It was the residence of the
Armenian Apostolic bishop before the movement of the
Armenian Apostolic episcopate to Lviv in 1367.

The Armenian quarter, which lay in the west of the
old city, comprised about 800 houses'® in the 14th cen-
tury, but as of the early 19th century, their community
no longer existed due to their gradual assimilation.'!

The Armenian church of St. Stepanos (address:
no. 12 Galishka Gulyichevna Street; geographical
coordinates: N 50°44.20.21°"; E 025°18.54.48""; alti-
tude above sea level: 180 metres), which is situated in
the old Armenian quarter of the city, was built in 1427.
In the 1560s it was thoroughly renovated on the initia-
tive of a certain Armenian clergyman named Varchik.'?

St. Stepanos functioned as an Armenian Apostolic
church until the mid-17th century, but later it turned
into an Armenian Catholic one. In 1820 it closed and
started serving as an arms depot. In 1845 its building
was burnt away.

In 1954 the Soviet authorities turned the semi-
ruined church into a double-floor residential house.'?

St. Stepanos used to represent a uni-nave basilica of
a gable roof (exterior dimensions: ca. 22 x 11 metres;
height: 14 metres; wall thickness: 1.5 metres) and had
three apses dedicated to St. Stepanos, the Holy Virgin
and St. Gaetano.'* The eastern part of its rectangular
hall retained an apse of the same forms, with a sacristy
on either of its sides. Their entrances opened from the
sanctuary,'® the eastern wall of which inwardly had
some slight curvature and was outwardly accentuated
through a rectangular structure. The church entrance
opened from the centre of its southern facade.

While turning into a residential building, the mon-
ument acquired new openings, balconies and parti-
tions. Its main apse is clearly visible even today,
although that portion now houses bath-rooms.

The other monuments once belonging to the
Armenian community of Lutsk, including the clergy-
man’s residence adjoining the church, the hospital and
cemetery, are not preserved.

—_
S

<{wy whymnp hwipmwqhwwpwi [Encyclopedia of the Armenian
Diaspora] (Yerevan, 2003), 278.

11 Baracz, 154.

12 Koaocok B., K ucropuu apMsHCKOTO CTPOMTEIHCTBA B
Jlyuke [B. Kolosok, “On the History of Armenian Construction
Activities in Lutsk”], “ApXUTEKTYpHOE HACAEACTBO” [Archi-
tectural Heritage], no. 32 (1984), 122-124.

13 Tponesnu II., Xiabko M., Caiiuyk B., Brpaueni xpuc-
tustHebKi  xpamu  Jlynpka [P. Tronevich, M. Khilko, B.
Saychuk, Lost Christian Churches of Lutsk] (Lutsk, 2001), 62-
64.

14 Baracz, 153.

15 Kolosok, “On the History of Armenian Construction,” 123.
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LUTSK. St. Stepanos Church from the south-west in the early 20th cen-
tury and in 2012 as reduced to a residential building; a section of the
church to the north and its plan

2. LVIV (LVOV, LEMBERG, LEOPOLIS)

Lviv, which is the capital of the West Ukrainian
region of the same name, has a population of about
750,000 and is the centre of the local Armenian com-
munity.

The first Armenians of the city who were among its
founders took up living here in the mid-13th century, in
the days of its establishment by Prince Daniel Galitski.
The Armenians living in the territory of Lviv are first
mentioned in 1183 with reference to the Armenian
wooden church of St. Anna situated in a site called
Podzamche. !¢

In 1349 Lviv was occupied by King of Poland
Kazimir III the Great. In 1356 the city was granted the
Magdeburg Rights, under which the local Armenians
received total autonomy with a right to have their own
court (this continued until 1787).

In 1367 the Armenian Apostolic episcopate was
moved from Lutsk to Lviv, where it functioned until
1946.

In the early 15th century, Lviv had about 300 Arme-
nian families which constituted around 1/4 of the local
population. In their period of prosperity, namely in the
early 17th century, they amounted to over 1,000.!7

In 1616 one of the earliest Armenian printing hous-
es was established in Lviv: it published Armenian-lan-
guage and Armenian-script books as well as others in
Armenian Ghepchagh, the main vernacular of the
Armenian immigrants from Crimea.'®

In the 17th century, Lviv had an Armenian school
for 80 pupils. From 1665 until 1784, a higher Armenian
Catholic spiritual papal school functioned in the city.
Between 1863 and 1914, it had a boarding school for
Armenian orphans.'’

In 1792 Mons Pius Armenian Commercial Bank
was established in Lviv with a capital of 40,000 in gold
coins.??

Beginning with the late 18th century, the Armenian
community of the city gradually became smaller and
smaller, eventually disappearing from history in the
‘40s of the 20th century.

From 1934 and 1939, Lviv had a functioning
Armenian museum,’! part of the exhibits of which are
now on display in the city’s Museum of Religion
History.

16 Cz. Lechicki, Kosciol Ormianski w Polsce [The Armenian
Church in Poland] (Lviv, 1928), 33.

17 Baracz, 117.

18 Dashkevich, 279-303.

19 Encyclopedia of the Armenian Diaspora, 283.

20 Lechicki, 113.

21 J. Smirnow, Muzeum Ormianskie we Lwowie [“The Armenian
Museum in Lviv”], Kurier Galicyjski, 30 April to 13 May 2010,
20-21.
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Three Armenian churches (Of the Holy Virgin’s
Assumption, St. Hakob and St. Anna?’) and a
monastery (Sourb Khach) are mentioned in Lviv in the
16th century (at present only the first two of them are
preserved standing).

The mother church of the Holy Virgin’s
Assumption is situated at no. 7-13 Armenian (Virmen-
ska) Street (geographical coordinates: N 49°50.36.14"";
E 024°01.50.41"; altitude above sea level: 288 metres).

The oldest part of the monument, its eastern por-
tion, was built between 1363 and 1370 with the means
of Hakob Kafayetsy and Panos Hachatetsy, the sons of
Crimean Armenian merchants Shahinshah and Abra-
ham respectively. The architect was a certain Dorin-
gem (Dorchi) from Genoa, Italy, who had been invited
from Crimea.” In the course of centuries, the church
was repeatedly reconstructed and expanded.

In the 16th century, porticoes were added north and
south of the monument.

In the 17th century, the first Armenian Catholic
bishop of Lviv, Nikolai Torosevich, added the central
uni-nave portion of the church, built in the Baroque
style, in the west (architect: Voytsek Kielar). Besides,
he also completely changed its interior decoration to
make it look like a Catholic church.

In 1712 the monument was seriously damaged by a
fire, after which it underwent thorough renovation

| .
LVIV. The plan of the church of the Assumption of the Holy Virgin

between 1723 and 1731.%

For the last time, the mother church of Lviv under-
went major repairs and was expanded to the west by
the Armenian Catholic archbishop of the city, Juseph
Theodorovich, in the early 20th century. At his request,
architect Francis Monchinsky built the third, central-
domed, portion of the church in a modern style. He also
constructed its main portal in its western part (it over-
looked Krakovian Street).

The removal of the layer of plaster from the walls
and pylons of the eastern part of the church revealed

22 Baracz, 104-152.
23 Lechicki, 34.
24 Ibid., 98.

LVIV. The church of the Assumption of the Holy Virgin from the south
(a watercolour painting by S. Bisazh, 1937) and south-east (2012)

cross reliefs and murals dating back to the period when
it functioned as an Armenian Apostolic one.

In the ‘30s of the 20th century, the monument was
adorned with paintings by Jan Henryk de Rosen and
mosaics by Joseph Mehoffer.?

In the Soviet years, it closed and turned into a store-
house of paintings.

In 2000 it was returned to the Armenian Apostolic
Church, after which it was repaired and consecrated by
Catholicos Garegin I on 18 May 2003.

Since 1998 the mother church of Lviv has been
included in the UNESCO World Heritage List (No 865).

25 J. Wolanska, Katedra Ormianska we Lwowie, w latach 1902-
1938 [The Armenian Cathedral of Lviv between 1902 and 1938]
(Warsaw, 2010), 529-535.
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LVIV. Partial views of the interior of the church of the Assumption of the Holy Virgin and a relief depicting Catholicos Stepanos Salmastetsy V (1545

to 1567)

The monument consists of an old eastern church
and two halls, the central uni-nave one and another in
the west which is domed. It is adjoined by a portico in
the south and a sacristy-treasury in the north.

The old church represents a tri-nave cruciform
domed basilica of two pillars built in the style of
medieval Armenian architecture (exterior dimensions:
15 x 12.5 metres). Its central nave is wider and higher
as compared to the aisles. In the east, all the three of
them end in apses that are semi-circular both inwardly
and outwardly. At the point of the intersection of the
transept and central nave, the dome rises with a dodec-
ahedral tambour and a pyramidal spire.

The central uni-nave hall, which adjoins the old
church in the west, is a rectangular vaulted structure of

a gable roof. Its wooden caisson vault is partly covered
with gilded ornamental patterns.

The western domed hall, which abuts on the cen-
tral uni-nave one in the west, is a rectangular building
the four corner pilasters of which bear its pseudo-dome
with stepped pendentives.

The southern portico is crowned by four longitu-
dinal and two transversal arches. Its floor is covered
with a great number of inscribed tombstones.

The Northern Sacristy-Treasury. The single-floor
portico, which was later outwardly walled up, at present
partly serves as a residence for Armenian clergymen. In
the west, it is adjoined by a double-floor building.

Interior Ornamentation. Inwardly, the church is
partly adorned with mosaics and frescoes, most of the
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LVIV. The belfry-tower of the church of the Assumption of the Holy
Virgin from the north

latter being masterpieces of modern art. The dome is
embellished with an unusual mosaic of God the Father,
Jesus Christ and the Holy Spirit made with the glass of
Murano. The majority of Biblical characters are depict-
ed with the faces of cultural and ecclesiastical figures
who were prominent in Lviv in the early 20th centu-
ry.26 The main apse is adorned with a mural depicting
the Mysterious Supper, in which Judas is represented
as a faceless shadow, apparently with the aim of not
hurting anybody.

The church retains a statue of Catholicos of All
Armenians Stepanos V Salmastetsy and the marble
bust of one of the Armenian Catholic bishops of Lviv,
Isahak Isahakovich.

Other Buildings. The architectural complex of the
church also comprises a belfry tower, an episcopal res-
idence, Mons Pius Armenian Commercial Bank and
the monastic building of Armenian Benedictine
Women.

The belfry tower was built in 1571 by architect
Pyotr Krasovski at the request of Armenian merchant
Andreas from Kafa.?’ It is a three-floor building of a

26 Ibid., 194-198.
27 Baracz, 115.

square plan, its first storey having a vaulted gate which
connects the eastern yard of the church with the
Armenian Street. The second floor contains a rectangu-
lar room and on the third, four semi-circular small tow-
ers jut out of the general volume of the building: they
end in small rotundas placed on four sides of the cen-
tral rotunda.

The churchyard retains an abundance of tomb-
stones with Armenian- and Latin-script epitaphs: part
of them were brought here from the Armenian ceme-
tery of the city, which was destroyed in the late 18th
century.

In the south some arched ramparts separate the

LVIV. Sourb Khach (Holy Cross) Monastery from the west

complex of the church from the Armenian Street, one
of the oldest places in Lviv which retains a number of
old Armenian buildings of stone having 3 or 4 floors
and large basements with nice portals and balconies.
Their walls still preserve boards with the names of the
Armenian families that once built them: the Emi-
novich, Tumanovich, Muratovich, Nikolayevich, etc.
The Armenian monastery of Sourb Khach (Holy
Cross) is situated at no. 9 Zamartinovskaya Street
(geographical coordinates: N 49°50.57.13""; E
024°01.34.29"; altitude above sea level: 270 metres).
Originally, it represented a wooden church built in
1611, but in the 1630s it was replaced by a stone one
with the means of Armenian merchant Sahak
Agobsovich.?®
In the late 18th century, the monastery was confis-
cated by the Austrian authorities, who used it as a mil-
itary hospital, barracks and later also as a prison. In the
Soviet years, it housed a firemen training college
which has been replaced by Lviv’s Police Academy.
In 2004 the church underwent renovation and start-
ed serving the Greek Catholic clergy.

28 Lechicki, 63.
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LVIV. A partial view of the cemetery of Lichakovsk and the funerary
memorial of Joseph Torosevich, the founder of the local Armenian
boarding-school

The monastic church represents a uni-nave basilica
built in the Baroque style. It has an outwardly accentu-
ated rectangular apse and two vestries. In the west, a
bell tower of three arches is situated.

Armenian Funerary Memorials and Tombstones
in Lviv’s Lichakovski Central Cemetery. This grave-
yard (geographical coordinates: N 4950.00.42°"; E
02403.10.89""; altitude above sea level: 314 metres),
which has given repose to people of different nationali-
ties, is especially remarkable for numerous splendid
tombs and chapels dedicated to the following Armenian
families: the Torosevich, Mikuli, Vartanovich, Abraga-
movich, Bogdanovich, Marmarosh, Theodorovich, etc.
Particularly noteworthy are the mortuary memorials of
the following Armenian bishops of Lviv: Samuel Ste-
phanovich, Grigor Shimonovich, Grigor Romashkan,
Isahak Isahakovich and Juseph Theodorovich. A memo-
rial placed at the entrance to the cemetery perpetuates
Doctor Joseph Torosevich, the founder of the Armenian
boarding school: the prominent Maecenas is sculpted
together with two alumni. A little above can be seen the
tombstone of his brother, outstanding doctor and phar-
macist Theodore Torosevich, who discovered the heal-
ing power of the mineral waters of Truskavets.

LVIV. The funerary memorials of Armenian bishops Samuel
Stephanovich (died in 1858) and Grigor Shimonovich (died in 1875)
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3. BEREZHANI (BERZHEZHANI)

Berezhani is the capital of the district of the same
name in the region of Ternopil and has a population of
about 20,000.

The Armenians who took up living in this city in
the second half of the 17th century enjoyed broad
autonomy and had their own voir and court.?

Between the 18th and 19th centuries, the local
Armenians had a functioning pawn shop which had
been founded by Anton Ayvazovich, Anna Kamen-
chanka, Gunik Bogosevich, Bogdan Stephanovich and
others.?® Its income was spent on the sustenance of
their church and spiritual shepherd.

In 1724 the Armenian school of the city was head-
ed by Priest Yan Ohanovich.?!

In the early 18th century, Berezhani had an
Armenian population of about 200 families.>? Between
1890 and 1897, in the days of spiritual shepherd Juseph
Theodorovich, its Armenian inhabitants comprised
around 240 souls. >

The Armenian Catholic church of the Holy
Virgin’s Immaculate Conception, which stands in the
Armenian Street (geographical coordinates: N
49°26.41.42°°; E 024°56.12.74""; altitude above sea
level: 283 metres), was built in the site of a wooden one
in 1764 on the initiative of Armenian clergyman Deodat
Horbaz.** On 11 September 1791, it was blessed by
Lviv’s Armenian Catholic bishop Jacob Tumanovich.*

After the partition of Rzeczpospolita in the late
18th century, Berezhani shifted into the possession of
the Austrian Empire, as a result of which, the Armenian
autonomy was abolished. The Armenian community
gradually grew smaller and their church was confiscat-
ed, being used first as a granary, then as a Polish
Catholic church and later as an arms depot.

In 1828 the Armenian community members suc-
ceeded in returning their church: on 10 September of
the same year, the newly-renovated monument was
again consecrated by Lviv’s Armenian Catholic bishop
Samuel Stephanovich.® It functioned until 1945, its
last spiritual shepherd, Kazimir Romashkan, being
arrested on a charge of anti-Soviet activity.?’

29 QphgnpyulG 4., UhGwnpy PtptdwGhh hwy qunniph yuwnm-
dmpjwl [V. Grigorian, “An Outline of the History of the
Armenian ~ Community  of  Berezhani”],  «Lpwptp
hwuwpwyuwlwl qhunipyniGGtph» [Messenger of Social
Sciences], no. 7 (1974), 79-81.

30 Grigorian, 152.

31 Baracz, 78.

32 Dashkevich, 231.

33 Grigorian, “An Outline,” 84.

34 Baracz, 78.

35 Ibid., 79.

36 Ibid., 80.

37 CmupnoB 1O., M3 uctopum OepexaHCKHUX apMsiH U MX
CcBATBIHM [You. Smirnov, “From the History of Berezhani
Armenians and Their Sanctuaries”], “lanuikue Bopota” [Ga-
litskiye Vorota], nos. 7-9 (91-93) (2002), 26.

BEREZHANI. The Armenian Catholic church of the Immaculate
Conception of the Holy Virgin and its belfry from the north-east (a
watercolour painting by S. Bisazh, 1937 p.) and south-east (2012)

In the Soviet years, the church was again reduced to
a storehouse, while in the early 1990s, it passed into the
jurisdiction of the Ukrainian Orthodox Church of the
Patriarchate of Moscow for a short time. In those years,
its interior underwent certain changes, with numerous
reliefs being ruined (their vestiges are still preserved).

At present the church does not function. Its roof'is in
an emergency condition and in bad need of renovation.

The church represents a uni-nave basilica with an
outwardly rectangular apse which juts out of its main vol-
ume in the west. The entrance opens from the eastern
facade, which is adorned by four decorative pilasters and
horizontal cornices. The apse has vestries on either of its
sides: the southern of them used to be connected with the
castle of Berezhani via a secret tunnel which is partly
ruined at present. A balcony built at the eastern end of the
church rests on a double-pillar vestibule of three arches.
An Armenian clergyman’s tombstone which probably
appeared here in the Soviet years serves as a sill for the
balcony window. The beautiful frescoes and reliefs of the
church, which are partly preserved, are in grave danger
because of the rainwater that seeps through the roof. The
rotunda is preserved in the centre of the roof.
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BEREZHANI. The Armenian Catholic church of the Immaculate
Conception of the Holy Virgin from the north-west; partial views of its
interior and reliefs of saints (2012)

The church grounds are enclosed within stone ram-
parts, in the eastern part of which, its belfry stands. In
the south, the Armenian school house is located, with
the Armenian clergyman’s residence in the north:
unlike the church and school, it is in quite a good state
of preservation and serves as the administrative build-
ing of Berezhani’s Historico-Architectural Reserve.

4. IVANO-FRANKOVSK

(STANISLAY, STANISLAVOYV)

Ivano-Frankovsk, which is the capital of the region
of the same name, has a population of about 225,000
souls. It was founded in 1662 by Polish magnate Angei
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BEREZHANI. The Armenian school in the 1930s and 2012; the belfry in
the eastern part of the church ramparts (2012)

Pototski, who himself invited the Armenians to take up
living there and granted them with broad autonomy.*®

As of 1665, they already had a wooden church the
first Armenian priest of which was Grigor Balasano-
vich.%

The early 18th century marked a period of prosper-
ity for the Armenian community of Ivano-Frankovsk.

In 1743 the construction of a new church of brick
began there.*’

The members of the local Armenian community
amounted to 396 in 1782; 514 in 1808 and 699 in
1900.*!

The Armenian Catholic church of the Immacu-
late Conception of the Holy Virgin, which stands in
the heart of the city (address: no. 6 Armenian Street;
geographical coordinates: N 48°55.21.55""; E
024°42.42.82"; altitude above sea level: 257 metres),
was built between 1743 and 1763, later repeatedly
undergoing renovation.

In 1868 it was largely damaged by a conflagration
that spread throughout the city. As a result of the
repairs of 1870, the two towers of the church became
lower and their pyramidal spires acquired the shape of
bells.

During World War I, the monument suffered bom-
bardment, but between 1919 and 1930, it was again
renovated and functioned until 1946.%

After the establishment of the Soviet regime, the
Armenians were obliged to leave the city (they mostly
moved to Gdansk).

The derelict Armenian church, which had first
turned into a studio, housed the Museum of Atheism
and Religion in 1971.* Since 1992 it has belonged to
the Ukrainian Orthodox Autocephalous Church. As for
the adjoining priest’s residence and the Armenian
school, they now serve as a spiritual seminary.

The Armenian Catholic church of the Immaculate
Conception of the Holy Virgin represents a tri-nave
domed basilica built in the Baroque style. Its pseudo-
dome rises at the point of the intersection of the central
nave (it is considerably higher than the aisles) and
transept. The main apse, which is rectangular, is sur-

38 Baracz, 167.

39 Cz. Chowaniec, Ormiane w Stanislawowie w X VII-XVIII wieku
[Armenians in Stanislavov between the 17th and 18th centuries]
(Stanislavov, 1928), 6.

40 Ibid.

41 Cupemxyk Il., PacceneHue u yucieHHOCTh apMsiH B Ia-
smukoM npukapnatbe B XVII-XIX BB. [P. Sirejuk, “The
Settling and Number of Armenians in the Galician Carpathians
between the 17th and 19th centuries”], «Muwwmiw-pwlwuh-
pwywl hwGnbu» [Historico-Philological Journal], no. 1
(1984), 136.

42 http://uk.wikipedia.org/wiki/BipmeHcbka unepkBa (IBaHo-
DpaHKiBCHK).

43 Ibid.
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IVANO-FRANKOVSK. The Armenian Catholic church of the Immaculate Conception of the Holy Virgin from the north-west (a watercolour paint-
ing by S. Bisazh, 1937) and partial views of the monument (photos 2012)

rounded by five vestries on three sides (they are At the corners of the western facade, two belfry
inwardly separated from each other through the height towers of a circular plan rise, the portal and vestibule
of the aisles). being situated in the area between them.
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IVANO-FRANKOVSK. A sculpture of St. Mary placed at the top of the
western pediment of the Armenian Catholic church of the Immaculate
Conception of the Holy Virgin; the plan of the church (photo 2012)

The frescoes by outstanding Polish artist Yan
Soletsky impart special majesty to the church. The
eastern wall of its main apse bears its former altar-
stone embellished with a cross relief which is enriched
with plant ornaments in an Armenian style.

Outwardly, the church is covered with sky-blue
plaster; hence its name, Skyblue Church, given by
common people.

The monument used to be adjoined by an Armenian
graveyard which is not preserved.

5. LISETS (LISIETS)

The village town of Lisets, which is situated within
about 10 km of Ivano-Frankovsk, at present has a pop-
ulation of around 2,800 souls.

The Armenians immigrated here from Moldova and
Besarabia in the second half of the 17th century.

LISETS. The chapel of St. Gregory the Enlightener non-existent at
present (a watercolour painting by S. Bisazh, 1937)

In 1729 an Armenian bank was established in the
town with a capital of 3,681 in Polish gold coins that
mainly belonged to the Bogdanovich.*

In 1782 the village town had 268 Armenian inhabi-
tants who amounted to 198 in 1840 and only 44 in
1922.%

The Armenian Catholic church of the
Immaculate Conception of the Holy Virgin, which is
situated in Taras Shevchenko Street (geographical coor-
dinates: N 48°52.06.26""; E 024°36.31.75""; altitude
above sea level: 294 metres), was originally built of
wood in 1728. In 1779 and 1830 it was burnt, but later
it underwent reconstruction.*®

The present-day brick church dates back to 1853.

In the Soviet years, its building was used as a store-
house of salt and then as a cinema.

The church had six apses, two of which were dedi-
cated to the Holy Virgin and the others to Jesus Christ,
Sts. Grigor, Anna and Gaetano.*’

After the declaration of Ukraine’s independence,
the monument underwent reconstruction for the last
time and changed into a Polish Catholic church.

It represents a uni-nave basilica stretching from the
north southwards. In the south, its semi-circular apse juts
out of the main volume of the building. In the north, it has

44 Baracz, 156.

45 Sirejuk, “The Settling and Number of Armenians,” 136.
46 Baracz, 154.

47 1Ibid., 155.
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LISETS. The Armenian Catholic church of the Inmaculate Conception of the Holy Virgin from the north-west (a watercolour painting by S. Bisazh,

1937); the monument in 2012

a double-floor vestibule of a rectangular plan which is
wider than the main church proper. The central part is
surmounted by a double-floor belfry tower which has an
octahedral spire. A niche above the entrance bears a stat-
ue of the Holy Virgin. In the Soviet years, the doors and
windows on the right and left sides of the same facade
were walled up with brickwork, while the second storey
of the vestibule was expanded into an amphitheatre. The
main apse of the church, which is adjoined by a low rec-
tangular vestry in the west, bears a duplicate of a miracle-
working icon of the Holy Virgin depicted with Armenian
features.

North-west of the church, a single-floor priest’s
dwelling is preserved (at present it houses a music
school).

A chapel dedicated to St. Gregory the Enlightener
used to be situated north-west of the church.

6. TISMENITSA (TISMIENITSA)

The capital of the district of the same name in
Ivano-Frankovsk Region, Tismenitsa has a population
of about 10,000.

The Armenians took up living in this city in the
16th century. In 1782 it had 315 Armenian inhabitants
who amounted to 135 in 1922,*® had a school and
enjoyed autonomy.

48 Sirejuk, “The Settling and Number of Armenians,” 136.

The Armenian Catholic church of St. Gaetano,
which used to be situated in the heart of the city, has
not come down to our days (at present the City Hall
stands in its site).

The church was originally built of wood in 1684,
under the supervision of clergyman Hakob Varde-
resevich.49 In 1759 the construction of a stone church
began, it being consecrated on 20 August 1791 by Yan
Tumanovich, the Armenian Catholic bishop of Lviv.*°

The church which was built in the Baroque style rep-
resented a uni-nave basilica with a rectangular apse
accentuated outwardly. Both sides of its main facade

. The Armenian Cathol
colour painting by S. Bisazh, 1937)

49 Baracz, 172.
50 Ibid., 174.
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YAZLOVETS. Sourb Astvatzatzin (Holy Virgin) Church from the south-west (2012)

were surmounted by belfry towers of a square plan and
tetrahedral pyramidal spires.

Until 2011 the Armenian chapel built by a certain
Ohanovich in 1828 was still preserved standing, but it un-
derwent certain changes due to its emergency condition.

Other Buildings. An Armenian clergyman’s dwel-
ling and two Armenian houses of wood are preserved in
the centre of Tismenitsa. They are in a bad emergency
state and will surely collapse in the coming years if they
are not repaired.

7. YAZLOVETS (YAZLOVKA)

The village of Yazlovets, Buchachi District, Ter-
nopil Region (at present with about 600 inhabitants),
was established by some Crimean Armenian immi-
grants in 1250. Its founders also built a high defensive
tower of a square plan (5 x 5 metres) surrounded by
wooden ramparts and a ditch.”!

In the 16th century, Yazlovets, which had 1,235
inhabitants, ranked third among the most significant pla-
ces in Podolia. In 1672 the local Armenian community

51 ITincraBka P., PuGuuncokuii O., SI310Beln: icTopisi, ap-
xitekTypa, TypusMm [R. Pidstavka, O. Ribchinski, Yazlovets:
History, Architecture, Tourism] (Ternopil, 2011), 4.

comprised 128 families which enjoyed broad autonomy
and had their own court, voit and trade unions.52

In 1665 the local priest, Astvatzatur Nersesovich,
founded an Armenian school with more than 60 pupils
who were offered instruction in Armenian and Latin.>

In 1676 the city shifted into Ottoman possession
and started gradually suffering degradation. Most of its
Armenian inhabitants left their places of living and
their school closed.

Yazlovets regained its Armenian community after it
had been restored within Rzeczpospolita, in the early
18th century, but the Armenians no longer enjoyed their
former autonomy and wealth so that as of the early 19th
century, their settlement had ceased existing.>*

The Armenian church of Sourb Astvatzatzin
(Holy Virgin) is situated in the Armenian Street in the
old Armenian quarter of Yazlovets (geographical coordi-
nates: N 48°57.40.50""; E 025°26.38.43""; altitude above
sea level: 282 metres).

52 Gphonpywi ., Swqnytg pwnwph hwy qunpoowfun (hwiw-
nnn wwwdnipjnil) [V. Grigorian, “The Armenian Settlement
of Yazlovets City” (a brief history)], «MR<» [Historico-
Philological Journal], no. 3 (1973), 52.

53 Ibid., 64.

54 1Ibid., 70.
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YAZLOVETS. Sourb Astvatzatzin (Holy Virgin) Church from the west
(2012)

It dates back to 1551 and functioned until the early
19th century. After the local Armenian community
ceased existing, in 1809 it passed to the Ukrainian Greek
Catholic Church.> In the Soviet years, the monument
was reduced to a storechouse, while at present it functions
as St. Nikolai Church belonging to Greek Catholics.

Sourb Astvatzatzin Church represents a uni-nave
vaulted basilica with a semi-circular apse which juts

YAZLOVETS. The plan of Sourb Astvatzatzin (Holy Virgin) Church by
H. Khalpakhchian

55 Baracz, 92.

YAZLOVETS. The belfry of Sourb Astvatzatzin (Holy Virgin) Church
from the south (2012)

out of the main volume of the building in the east. Its
western portal is adorned with beautiful reliefs above
which its construction inscription is engraved in
Armenian. Another Armenian inscription is preserved
on the upper section of its southern entrance.

In the north, the church is adjoined by a low vestry
of a rectangular plan, and in the south, by a four-floor
belfry tower of a square plan which dates back to the
mid-17th century (height of walls: about 20 metres).
The overhead covering of its first storey is built of
stone but those of the others are of wood. The roof
bears a central and four lateral rotundas.

Some Armenian wells built not far from the church
in 1613 function even nowadays. The northern and
southern ones are open, with their walls laid with
roughly-hewn stones (they cover an area of 12.14 and
17.15 sq. metres respectively>®). The central well,
which is in the east, represents a vaulted structure built
into a steep slope and covering an area of about 5.35
sq. metres. Five steps in the west and a wooden door
comprise its entrance. The eastern wall of the well

56 Xammaxubsin O., CoopyxeHusi apMsaH B f3noBue [O.
Khalpakhchian, “Armenian Buildings in Yazlovets”], “Apxu-
TEKTYpHOE HacHenctBo” [Architectural Heritage], no. 34
(1986), 167.
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YAZLOVETS. The interior of Sourb Astvatzatzin (Holy Virgin) Church
towards the east (2012)
retains its construction inscription adorned with a
beautiful bas relief.

Sourb Avetman (Of the Holy Annunciation) Chapel
and an Armenian cemetery are preserved on the road-
side in the north of the village. As for other Armenian
buildings, both public and residential, including the
clergyman’s dwelling, school, bath-house, etc., they
were destroyed as early as the days of World War I.

8. HORODENKA (GORODENKA)

Horodenka, which is the capital of the district of the
same name in Ivano-Frankovsk Region, has a popula-
tion of 12,400 souls.

The first Armenian immigrants came here from
Moldova and Valachia in the 1670s. In 1782 the local
Armenian community comprised 410 members whose
number was only 43 as of 1900.°” Between 1856 and
1916, the city belonged to the noble family of the
Romashkan, who were of Armenian origin.>® At pres-
ent only a single Armenian family lives in Horodenka:
they moved here from Georgia in the 1990s.

The Armenian Catholic church of the Immacu-
late Conception of the Holy Virgin, which is situated
in the heart of the city (geographical coordinates: N
48°40.04.44""; E 025°30.20.96""; altitude above sea
level: 272 metres), traces back to 1706, being the old-

57 Sirejuk, “The Settling and Number of Armenians,” 136.
58 http://pl.wikipedia.org/wiki/Romaszkanowie

YAZLOVETS. The construction inscription of an Armenian well of 1613
(2012)

est preserved Armenian building in Horodenka. It had
three apses dedicated to the Holy Virgin, Sts. Gregory
the Enlightener and Gaetano.>

In 1931 the church underwent thorough renovation
on the initiative of the local spiritual shepherd, Adam
Roshko Bogdanovich.®

The monument represents a uni-nave basilica
stretching from the north southwards: its three apses
and vestibule, which jut out of its general volume on
four sides, give it a cruciform plan. Its two northern
corners are strengthened by means of four abutments.
The apses are outwardly pentahedral. The main apse,
which is in the south, is larger in dimensions, while the
western and eastern ones are smaller and lower than the
main church building. They communicate with the
church through arched entrances opened in the eastern
and western walls. The vestibule, which is in the north,
has two floors, its inner stairway leading to the second
storey, which has a door to an outer balcony. Inside the
church, part of its mural patterns are preserved togeth-
er with a wooden frame on the central wall of the main
apse. The eastern apse retains a pyx.

At present the church is in a bad state of disrepair:
its roof, the rotunda of which is not preserved, is in
need of overhaul.

The keys to the church are kept with Father Moroz,
a servant of the Ukrainian Orthodox Church of the Pat-

59 Baracz, 84.
60 http:/fundacjaormianska.pl/cmentarze/horodenka/
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HORODENKA. The Armenian Catholic church of the Immaculate
Conception of the Holy Virgin from the north-west (a watercolour
painting by S. Bisazh, 1937), north and south (2012)

riarchate of Kiev: he is taking actions to renovate the
monument.

The Armenian clergyman’s dwelling has not come
down to our days.

9. SNIATYN

The capital of the district of the same name in
Ivano-Frankovsk Region, Sniatyn has a population of
about 10,000 souls.

The Armenians took up living here in 1628 at the
invitation of King Sigizmund III, who granted them
with broad autonomy and exempted them from taxes
for a period of 15 years.®!

61 Baracz, 165.

church of the Immaculate Conception of the Holy Virgin (2012)

In 1782 the city had 396 Armenian inhabitants who
amounted to 505 in 1808 and about 420 in 1922.%* In
1945 around 400 Armenians were forced into moving
to Poland.

The Armenian Catholic church of the Assumption
of the Holy Virgin is situated at no. 74 Kosniatyn Street
(geographical coordinates: N 48°26.47.19""; E
025°33.35.14""; altitude above sea level: 269 metres).

The present-day brick monument was built between
1801 and 1805 in the site of a wooden church that had
functioned since 1632. It had three apses dedicated to
the Holy Virgin, Sts. Grigor and Gaetano.%

62 Sirejuk, “The Settling and Number of Armenians,” 136.
63 Baracz, 165-166.
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SNIATYN. The Armenian Catholic church of the Assumption of the Holy Virgin from the north-east (a watercolour painting by S. Bisazh, 1937),
north and south; its interior towards its sanctuary and a partial view of the mural decoration of its vault (2012)

The church which had greatly suffered during
World War I, underwent thorough renovation in 1924
on the initiative of local clergyman Gaetan Amiro-
vich.64 As of 1946, it was closed, but since 1954 it has

64 http:/fundacjaormianska.pl/cmentarze/sniatyn/

been used as a basketball and volley-ball hall for a
local agrarian college, with sports ladders and a basket-
ball basket installed in the section of its main apse.
The monument represents a uni-nave vaulted basilica
stretching from the north southwards. In the south, it has
an outwardly accentuated semi-circular apse. In the east,
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it has a low vestry, a corridor in the west connecting it
with the main college building. There is a balcony on the
second floor of the vestibule. The eastern and western
walls of the monument are strengthened by one and three
abutments respectively.

At present it is in an emergency condition and is not
used, its roof being in danger of collapse if repairs are
not carried out there.

10. KUTI

The village town of Kuti is located in Kosov
District of Ivano-Frankovsk Region and has a popula-
tion of about 4,300.

The local Armenian community was established in
the early 18th century, when some Armenian-speaking
Armenian immigrants arrived here from Moldova
(they enjoyed autonomy).

In 1787 Kuti had 396 Armenian inhabitants who
amounted to 1,169 in 1827.9 Until World War II, it
ranked among the largely Armenian-populated places in
Poland. It is the birthplace of Grigor Romashkan (1879
to 1881), one of the Armenian Catholic bishops of Lviv.

The last Armenian spiritual shepherd in the settle-
ment of Kuti was Samuel Manukevich, who is also
mentioned as a mayor and a deputy of the Polish
Seym.%

In 1946 the Armenians were banished from Kuti.

The present-day Armenian community of the vil-
lage comprises only several families, but despite this,
every year a great number of Armenians arrive here
from Poland and Romania to participate in the annual
pilgrimage held on 13 June.

The Armenian Catholic church of the Imma-
culate Conception of the Holy Virgin (St. Anton)
originally represented a wooden building (geographi-
cal coordinates: N 48°15.41.20""; E 025°10.43.97"";
altitude above sea level: 339 metres) which was erect-
ed as early as 1715 under the supervision of Grigor
Vardanovich, the first Armenian Catholic shepherd of
the place.

In 1779 the monument was burnt during a fire.®’

In 1786 the local Armenian spiritual shepherd, Yan
Stephanovich, built a brick church which was conse-
crated on 14 August 1791 by the Armenian Catholic
bishop of Lviv, Yan Tumanovich.%® Its main apse was
dedicated to the Holy Virgin and the others to Sts.
Anton, Gaetano, Grigor and the Holy Trinity.®

65 Baracz, 102.

66 T. Isakowicz-Zaleski, Slowniku biograficznym ksiezy ormians-
kich i pochodzenia ormianskiego w Polsce w latach 1750-2000
[A Biographical Dictionary of Armenian Priests in Poland (1750
to 2000)] (Cracow, 2001), 15.

67 Baracz, 100.

68 Ibid., 101-102.

69 Ibid., 102.

KUTI. The Armenian Catholic church of the Inmaculate Conception of
the Holy Virgin (St. Anton) from the north-west (a watercolour painting
by S. Bisazh, 1937 & a photo by S. Vardanian, 2012) and north (2012)

In the Soviet years, the church was reduced to a
warehouse. At present it is within the jurisdiction of the
Ukrainian Orthodox Church of the Patriarchate of Kiev.

The monument represents a uni-nave vaulted basil-
ica built in the Baroque style with an outwardly accen-
tuated rectangular apse. In its north-eastern facade part,
in front of its entrance, it has a small vestibule which is
lower than the main church building. There is a sacristy
in the south.

Benefactor Pyotr Romashkan is buried in this church.

West of the monument, its three-arch belfry is situated:
as a result of the reconstruction carried out in the 1990s, it
has a square plan.
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KUTI. The Armenian Catholic church of the Inmaculate Conception of the Holy Virgin (St. Anton) from the north-east and its interior towards its

sanctuary (2012)

Numerous Armenian tombstones are preserved in
the old cemetery of the village.

11. CHERNOVTSI (CHERNIVTSI, CHER-
NAUTI)

Chernovtsi is the capital of the region of the same
name and has a population of about 256,000 souls.

The Armenians took up living here in the early 15th
century. In the late 19th century, it had around 600
Armenian inhabitants, but as of the beginning of the
20th century, they comprised only 50 families.”

The Armenian Catholic church of Sts. Peter &
Paul is situated at the juncture of the Armenian Street
and the alley of the same name (geographical coordi-
nates: N 48°17.19.62""; E 025°56.20.34""; altitude
above sea level: 244 metres). It was built in the
Armenian quarter of the city between 1869 and 18757
and was blessed by the Armenian Catholic bishop of
Lviv, Grigor Romashkan, in 1879. The architect of the
church was outstanding Czech specialist Joseph
Glavka, who is also the author of the project of the res-
idence of Bukovina’s Orthodox metropolitans in the
city of Chernovtsi (it is included in the UNESCO
World Heritage List: no. 1330).

70 Encyclopedia of the Armenian Diaspora, 593.
71 http://uk.wikipedia.org/wiki/BipmeHcbka 1iepkBa (HepHiBiii)

The Armenian church functioned until the 1940s,
after which it was reduced to a storehouse. In the late
1980s, it changed into a hall of organ music, this instru-
ment being placed in its main apse. At present the left
apse of the church belongs to the Ukrainian diocese of
the Armenian Apostolic Church so that in fact, it now
functions both as a hall of organ music and as an
Armenian Apostolic church (St. Grigor Lusavorich).

The church building represents a wonderful combi-
nation of Armenian, Gothic and Byzantine architectural
styles. It is a tri-nave and tri-apsidal cruciform domed
basilica the axis of which has the following direction:
north-east-south-west. The central nave is considerably
higher than the aisles. Thanks to the transept which ends
in outwardly accentuated apses, the church has a cruci-
form plan. On both sides of its portal, two four-floor
belfry towers of octahedral spires rise. On either side of
the main apse, there is a low vestry, each of the roofs of
which bears two flying buttresses (such constructions
are also found on the roofs of the aisles). Outwardly, the
dome tambour is adorned with multi-row cornices,
columns and mural arches. Its spire is conical.

The frescoes of the church, which have undergone
renovation, are in a wonderful state of preservation:
special mention should be made of the murals of
Christ’s twelve apostles on the tambour walls, that of
Jesus in the centre of the dome and the four Evangelists
on the pendentives.
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The upper section of the church entrance bears its
construction inscription in Armenian and Latin. In
front of its portal, the statues of Apostles Peter and Paul
are placed.

The church grounds are enclosed within a wall
north of which, the Armenian clergyman’s former resi-
dence is situated (it is now used for different purposes).

12. ZHVANETS (ZVANIETS)

The village town of Zhvanets is situated in
Kamenets-Podolski District, Khmelnitski Region, and
has about 1,500 inhabitants.

Its Armenian settlement was founded in 1670 by
Armenian immigrants from Moldova and Valachia, but
the Turkish invasion of 1672 made them move away. In
1699, when Zhvanets shifted back into the possession
of Rzeczpospolita, it had an Armenian population of
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CHERNIVTSI. The Armenian Catholic church of Sts. Peter & Paul
from the north-east (a watercolour painting by S. Bisazh, 1937) and
east (2012); partial views of its tambour and interior (2012); its plan
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ZHVANETS. The Armenian Catholic church of the Immaculate
Conception of the Holy Virgin from the south and west; the emblem of
the local Armenian settlement and a bas relief of a lion (2012)

100 families. The Armenians were again forced into
leaving the town, this time for Kamenets-Podolski, in
the aftermath of another Turkish incursion that took
place in 1768. In the late 18th century, when Zhvanets
became part of the Russian Empire, it had only 28
Armenian inhabitants.”> Minas Bezheshkian, who
arrived in the town in 1820, reports that no Armenians
lived there any longer.”?

72 Dashkevich, 231.
73 BdoytiwmbGg U., GwlwuwywphnppniphG h LohwunmwG [M.
Bezheshkiants, A Journey to Poland] (Venice, 1830), 132.

The Armenian Catholic church of the
Immaculate Conception of the Holy Virgin (geo-
graphical coordinates: N  48°33.01.32°°; E
026°29.10.57"; altitude above sea level: 155 metres)
was built in the early 18th century under the supervision
of local clergyman Grigor Hankevich (he was later
buried here).”*

The monument which had been largely damaged in
the aftermath of the Turkish invasion of 1768 under-
went total reconstruction in 1791 and was consecrated
by the Armenian Catholic bishop of Lviv, Yan
Tumanovich.”

The church had six apses dedicated to the Holy
Virgin, Sts. Grigor, Gaetano, Anton, Thaddeus and
Bartholomew.’®

In the early 19th century, the monument shifted into
the jurisdiction of the Polish Catholic Church.”” In the
Soviet years, its building and the adjacent ramparts
together turned into a service centre for agricultural
cars. After Ukraine’s independence, it was returned to
Polish Catholics.

74 Baracz, 179.
75 Ibid.

76 Ibid.

77 Grigorian, 144.
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KAMENETS-PODOLSKI. A general view of the Armenian quarter from the south-west (2012)

The church represents a uni-nave vaulted basilica
built in the Baroque style. Its main semi-circular apse
juts out of its general volume in the east. Similarly, its
rectangular apses are accentuated in the north and
south. In the south, the main apse is adjoined by a small
sacristy which has its own separate entrance. The west-
ern facade of the church is embellished with decorative
pilasters. The emblem of the local Armenian commu-
nity, a lamb holding a cross-adorned flag, is preserved
above the portal.

The entrance hall, which is situated west of the
church, is slightly wider than the monument itself. At its
right and left corners, two quadrangular bell towers rise.

The church grounds, which also comprise some
annexes, are surrounded by ramparts of a width of 1 to
1.5 metres and a general length of 300 metres. The
height of the walls preserved in the west oscillates
between 1.5 and 2 metres. There are two gates, one of
which is arched and intended for pedestrians, and the
other for cars. The southern and western ramparts are
considerably better preserved (to a height of about 4 to
5 metres), while the northern one has become part of
the service centre of agricultural cars built in the mid-
20th century. These walls retain numerous loopholes
which get narrower outwardly.

South of the church, a single-floor semi-ruined
building of a rectangular plan can be seen: probably, it
used to be the local clergyman’s house.

The Armenian cemetery that used to extend close to
the church is not preserved. In the Soviet years, its
tombstones were used for the construction of the build-
ings of the aforementioned service centre. At present

these structures are gradually tumbling down revealing
stones with Armenian-lettered inscriptions (some of
them were used during the renovation of the ramparts).

13. KAMENETS-PODOLSKI (KAMENETS,
KAMIANETS)

Kamenets-Podolski is the capital of the district of
the same name in Khmelnitski Region and has a popu-
lation of about 103,000.

According to a number of sources, it was founded
by some Armenians who took up living here in 1062 at
the invitation of Prince Fyodor Dmitriyevich.”

By the mid-13th century, the Armenian settlement of
Kamenets-Podolski had already been completely organ-
ised and had its own church. In the mid-14th century, dur-
ing the period of Polish reign, it enjoyed broad autonomy
with its separate court, town council and voit. The num-
ber of the local Armenians increased after the immigra-
tion of their compatriots from Crimea and Valachia who
played a great role in the construction activities unfolded
in the city as well as in its development and defence. In
the mid-16th century, the Armenians of Kamenets-
Podolski comprised about 900 houses.”

The city is reported to have had seven Armenian
churches and monasteries: Of the Assumption of the
Holy Virgin, St. Nikoghayos, Of the Annunciation to
the Holy Virgin, Sourb Khach (Holy Cross), St. Grigor
Lusavorich, St. Gevorg and St. Stepanos.®

78 Gayuk, 158.

79 Baracz, 94.

80 2Kapkux M., Xpamu [lominns [M. Zharkikh, The Churches
of Podilia] (Kiev, 2007), 27.
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KAMENETS-PODOLSKI. St. Nicholas Church in the 1930s; its arched gate from the west and its belfry-tower from the north (2012)

In 1672, when the Ottoman Turks took Kamenets-
Podolski, the local Armenians were forced to leave it.
Part of their churches were destroyed®! while others
were turned into mosques. After the city had been
returned to Rzeczpospolita in 1699, a small number of
Armenians returned there: although they gained back
their former rights and privileges, the Armenian com-
munity never restored its strength of the past days. In
the late 18th century, the city became part of the
Russian Empire, the Armenian autonomy being abol-
ished in 1790. The local Armenian flock shifted into
the jurisdiction of the Armenian Catholic Episcopate of
Mogilev-Podolski established in 1810.52 As of 1863,
only 63 Armenians lived in Kamenets-Podolski.®

In the 1940s, the Armenian community, the mem-
bers of which had long been mostly estranged from
each other, ceased existing altogether as the remaining
Armenians moved to Poland.

The Armenian quarter of Kamenets-Podolski,
which retains old Armenian buildings, is preserved in
the south of the old city. Its centre is the square of the
Armenian Market, where the Armenian Street begins.

81 IlIkypko C., ApMsIHCKHE apXUTEKTYpHbIC MaMSITHUKU B
ropone Kawmenen-Ilogonbscke [S. Shkurko, “Armenian Ar-
chitectural Monuments in Kamenets-Podolski City”], «MR<»
[Historico-Philological Journal], no. 2 (1968), 235.

82 Gayuk, 210.

83 Encyclopedia of the Armenian Diaspora, 593.

The Armenian church of St. Nikoghayos
(Nicholas) was exploded in the 1930s, its ruins being
still preserved in the Armenian Street (geographical
coordinates: N 48°40.20.40""; E 026°34.24.64""; alti-
tude above sea level: 190 metres).

It was built in 1495 as an Armenian Apostolic
church, but in 1666 it changed into an Armenian
Catholic one. The monument suffered partial destruc-
tion in the years of the Turkish occupation of
Kamenets-Podolski (1672 to 1699), but after its libera-
tion, the Armenians completely rebuilt it from 1756
until 1767. In 1771 it was blessed by Lviv’s Armenian
Catholic bishop, Yan Tumanovich.®* After the death of
the last Armenian shepherd of the church, Raphael
Uzunian, in 1863 a Polish clergyman conducted divine
service there according to the Catholic ritual.®

The church of St. Nikoghayos used to represent a
uni-nave basilica with an outwardly accentuated semi-
circular apse and a transept. Its octagonal dome was
remarkable for its height amounting to about 30
metres. From three sides, except the eastern one, it was
surrounded by a portico which was lower than the

84 3anopoxHiok A., IlerpoB M., BipMmeHCbKUII XpaM CB.
Muxkomu XV-XVIII cr. y Kamsuui-Iloginscekomy [A.
Zadorozhnyuk, M. Petrov, The Armenian Church of St.
Nicholas (15th to 18th centuries) in Kamenets-Podolski]
(Kamenets-Podolski, 2009), 21.

85 Grigorian, 98.
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of 1554 set in the southern wall of the church (2012)

church building proper. A recess above its entrance,
opening from its western facade, retained a gilded stat-
ue of the Holy Mother of God.

At present the surviving vestiges of the church
comprise its foundations, certain stone fragments and
the arcade of its western portico.

The monument grounds belong to the newly-estab-
lished Armenian community of Kamenets-Podolski,
the head of which is Arthur Gasparian. In 2005 the
Armenians placed a cross-stone commemorating the
Great Genocide of 1915 in the yard of the church.®
Metallic gratings decorated with crosses were installed
inside the arches of the western portico.

The architectural complex of St. Nikoghayos
Church comprises a belfry tower, a bishop’s residence
and commercial storehouses which are enclosed within
walls of a height of 4 to 5 metres and a thickness of a
metre.

The five-floor belfry tower of St. Nikoghayos,
which was built in 1565, resembles the bell tower of
the Armenian cathedral of Lviv. In 1633 the chapel of
St. Stepanos started functioning on its first floor.®’

The belfry-chapel, which underwent repairs in the
1980s, has been within the jurisdiction of the
Ukrainian Orthodox Church of the Patriarchate of

86 Zadorozhnyuk, Petrov, 49.
87 Grigorian, 82.

KAMENETS-PODOLSKI. The church of the Annunciation to the Holy Virgin from the north-west; an Armenian bishop’s house and a cross-stone

Kiev under the name of St. Stepan since the early
1990s.

The belfry has a square plan (11 x 11 metres), the
height of its stone walls reaching about 23 metres. The
walls of the vaulted chapel on its first floor retain fres-
coes depicting Old Jerusalem, the martyrdom of
Stephen the Proto-Deacon and other Biblical scenes.
The entrance to the second storey opens from its outer
facade, access to which is possible via the exterior
steps of wood. The overhead coverings between the
other floors are of wood, an inner staircase leading to
the roof of the belfry. Its upper floor retains four small
semi-circular towers with loopholes which offer a
beautiful view of the old Armenian quarter.

North of St. Nikoghayos Church, the Armenian
bishops’ residence is preserved: it was built in 1577
with the means of Armenian merchant Andreas from
Kafa and later served as Armenian Tradesmen’s House.
The northern portal of this double-floor building is
arched and covered with beautiful reliefs. At present it
houses the Archaeological Museum of Kamenets-
Podolski.

In the south-east of this architectural complex, large
Armenian commercial warehouses of the 16th century
are preserved: they were used by the Armenian mer-
chants to store the goods imported from the East.

The church of the Annunciation to the Holy
Virgin, which is situated south-east of St. Nikoghayos
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(geographical coordinates: N 48°40.18.67""; E
026°34.28.957"; altitude above sea level: 188 metres),
is the oldest Armenian stone church in Kamenets-Po-
dolski built in 1398 by Sinan, the son of a certain
Kotlubey, who was a merchant from Kafa.®® Until 1495
it was known by the name of St. Nikoghayos. The
monument which had suffered major damage in the
aftermath of the Ottoman occupation of the city was
rebuilt in the early 18th century by Armenian merchant
Bogdan Latinovich.® The local Armenian community
gradually growing smaller, after the death of the last
Armenian spiritual shepherd of the church, Daniel
Levitski, in 1811 it passed into the jurisdiction of the
Ukrainian Greek Catholic Church, and in 1840 into
that of the Ukrainian Orthodox Church.”

In the Soviet years, the church building housed the
regional archives. Since 1990 it has been functioning
as a Ukrainian Orthodox church dedicated to St.
Nikolai within the jurisdiction of the Patriarchate of
Moscow.

The monument represents a uni-nave vaulted rec-
tangular basilica with an outwardly accentuated semi-
circular apse in the east (exterior dimensions: 12.5 x 8
metres; height: 12 metres). Each of its northern and
southern walls bears an abutment and a flying buttress
which were built during
the period between the
late 19th and early 20th
centuries, parallel with
the construction of its
belfry tower, wooden
vestibule and ramparts.
The southern wall of the
church retains a cross-
stone of 1554 with an Armenian inscription.

Catholicos of All Armenians Melkiset, who died in
Kamenets-Podolski in 1627, is buried in this church.”!

The interior of the monument is adorned with
numerous icons among which special mention should
be made of a duplicate of an old icon of the Holy Virgin
depicted with Armenian features.

The church used to be adjoined by an old Armenian
cemetery which has not come down to our days.

Some Armenian ramparts are still preserved stand-
ing near the main entrance to the old city in its western
portion (geographical coordinates: N 48°40.25.79""; E
026°34.07. 34", altitude above sea level: 166 metres).
It was erected in 1583 by the members of the local
Armenian community. The oldest preserved stone ram-

88 Ibid., 73.
89 Ibid., 77.
90 Ibid.

91 Ibid., 76.

KAMENETS-PODOLSKI. The Armenian ramparts from the west and
the Armenian well from the east (2012)

parts in Kamenets-Podolski, they are multangular in
plan and open in the east, having a total length of about
100 metres. Their height in their western section is
around 10 metres and their thickness between 1 and 1.5
metres. This shows that the Armenian community
played an important role in the defence of the city.

An Armenian well (Virmenska Krinitsa) of 1638
is preserved in Polish Market (Polski Rinok) Square, in
the heart of the old city (geographical coordinates: N
48°40.31.58""; E 026°34.20.31""; altitude above sea
level: 197 metres).

It is a square structure (5 x 5 metres) with a depth
of about 30 metres. Its overground building, which was
destroyed during World War II, underwent complete
reconstruction in 1956: it is octahedral, with a height of
about 14 metres.*?

Kamenets-Podolski also preserves some other,
about twenty, residential and public buildings once
erected by its Armenian inhabitants: among them espe-
cially noteworthy are the stone houses of the
Levonovich, Balasanovich and Aslanovich built in the
neighbourhood of Armenian Market Square between
the 16th and 17th centuries.”

92 Shkurko, “Armenian Architectural Monuments,” 238.
93 Ibid., 239.
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